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INTRODUCTIONTO
THE MESSAGE WOMEN’S DEVOTIONAL BIBLE

When Eugene Peterson crafted The Message, he was a pastor, writing
with real women and men he loved in mind. Having invested in his con-
gregation for decades, he found many of them indifferent to the Bible, or
bored, or confused. He longed for this family of faith to encounter God
through the Bible—and, in doing so, find themselves in God’s story.

From that longing, The Message was born: the words of God in the
language of real people, with the metaphors of our modern life.

It was out of a similar longing that we dreamed of creating a devotional
Bible for women, drawing on the experiences and insights of women.
Our experience parallels Peterson’s—but with a twist. We hear women
grieving or startled by certain stories they find in the Bible or hear in their
churches. We scratch our heads over the lack of women in these pages
or feel angered by stories of women’s voices silenced and their bodies
harmed. Some of us wonder how a book featuring an abundance of male
scribes and characters, and centered on a God who came to earth as a
man, could have good news for women.

Still others have suffered from the Bible being weaponized, misused
to suppress or harm women. Many women long for God’s Word but are
excluded from in-depth study and theology, offered instead shallow
teaching, lessons on joyful living and domestic duties.

Yet we are convinced that the Bible is good news for women—for all
women. In this holy, God-breathed book, there is light and life, truth and
teaching that is valuable for us today. Because of this, the women of the
Bible deserve space for their stories to rise to the surface and catch our
attention—and women reading the Bible deserve to be better equipped
to study it than we historically have been.

We envisioned devotional content that went deep, illuminating and
extrapolating the text, interspersed alongside the accessible words of
The Message. This would be a no-holds-barred project: No question would
be silenced, no difficult topic given shallow treatment. We would name the
hard things and we would be faithful to the text. We would look the pain-
ful stories in the eye, and we would not flinch, choosing—like Jacob—to
wrestle with God as long as it took until God blessed us, seeking the heart
of God from first to last.
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To do this, we gathered dozens of women: authors, scholars, ministers,
pastors. With one foot in God’s Word and the other in our complicated,
multidimensional lived experiences, each writer contributed her study,
story, and expertise. We endeavored to honor the sacred words of the
Bible, the Spirit, who has guarded these words, and the women whose
stories they tell. We aimed to be worthy of this description: thoughtful,
soulful, diverse.

We wrote for women whose guards go up at Christian content marketed
specifically to them, expecting caricature and superficial connections. We
sought to highlight the biblical women whose courage and conviction—
whether in birthing screaming children or assassinating napping
generals—form the bedrock of our faith. Digging into the oft-overlooked
deep tracks of the Bible, we considered the sometimes-invisible women
who are our mothers and sisters in the faith.

We identified women throughout the Bible—some well known, others
nameless—and told their stories. There is much of God’s truth in their
lives that we tend to miss, gloss over, or allow to sit dormant. We sought
to bring these women closer to center stage, giving them space and light,
asking what we could learn from their lives and the ways God met and
used them. We considered what life was like in their shoes and what they
have to teach us today.

We identified topics woven throughout the Bible that are especially
relevant to women today—but we intentionally did not focus on or limit
ourselves to “women’s issues.” Yes, women look to the Bible for help with
female experiences, but we also wanted to consider things common to
all humanity—seeking God’s presence, finding the courage to stand for
justice against oppression, considering the problem of evil.

Furthermore, women bring questions to the Bible that male commen-
tators have not fully understood, much less addressed: How does the
male-centered backdrop of the ancient world impact the ways we view
women today? What should we make of how often women in the Bible
are portrayed predominantly in sexual or reproductive roles: wife, mother,
temptress, barren woman? What do we do with the depictions of violence
against women? With incidences of degrading or dehumanizing language
toward women? How can women see themselves in God’s good story
when women’s voices are so rarely heard there?



AT INTRODUCTION

What emerged from this effort is beauty, strength, and courage. These
devotions hold words that are honoring and challenging, faithful and true.

We pray this project will be a gift to you who pick it up to read. The
entries may be written by and for women, but all are invited to learn along-
side us, men and women alike. We pray that you will see a fresh glimpse
of the God who formed all people in God’s own image, who has seen and
uplifted women from the very beginning. We pray that you will find your
own stories told and honored here, your own questions asked. We pray
that you will find moments of wrestling and moments of rest. We pray that
you will find God, fully and joyfully.

From the original Garden in Genesis to the healing leaves of the tree in
Revelation, the Bible consistently pushes against patriarchal demands.
Over and over again, itis not the firstborn who is chosen (as primogeniture
required) but the second; not the stronger but the weaker; not the desired
but the unnoticed. The women who appear in these pages boldly and cre-
atively use every tool at their disposal to outwit the powerful who oppress
them. It is often these women who turn the tide, whose inspired rebel-
lion forms the foundation of God’s redemption: the Hebrew midwives in
Exodus, Rahab the spy in Joshua, Mary the mother of Jesus, the woman
at the well, and the women who joined Jesus’ ministry, who followed him
all the way to the empty tomb.

Will you join this mighty throng of God’s daughters and take your place
in God’s kingdom? If you’re ready, just turn the page. There’s so much
we’re eager to show you.

THE MESSAGE WOMEN’S DEVOTIONAL BIBLE TEAM
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HOWTO GETTHE MOST OUT OF
THE MESSAGE WOMEN’S DEVOTIONAL BIBLE

The Message Women’s Devotional Bible is designed to help you read
the Bible more deeply and thoughtfully, let the wisdom of the Scriptures
seep more fully into your spirit, and consider afresh how the Bible speaks
to women in our time. Several features will support your Bible-reading
experience.

INTRODUCTIONS. At the beginning of each Bible book (or, in some cases,
collection of books) and each section of Scripture is a brief essay by
Eugene H. Peterson, pastor, poet, and translator of The Message. These
have proven over time to give a useful thirty-thousand-foot view of the
various Bible books in a literary section.

Added to the section introductions are short paragraphs speaking
specifically to where the literary section draws especially near to the
experiences and concerns of women. A general introduction to the Bible
and its relationship and relevance to women is also included on the pre-
ceding pages.

DEVOTIONAL ENTRIES. Our diverse group of contributors has written 320
short meditations inspired by Scripture. They’re designed to help you pro-
cess what’s happeningin a passage, or what might be happeninginyou as
you read that passage. And many of them speak to realities far beyond the
passages themselves—in the family of God and in the world as women.
A list of these entries and where they’re located is included in the back.

CHARACTER PROFILES. The Bible’s people are as helpful to know and
understand as its teachings and stories. Our contributors have written
fifty profiles of women (and a couple of men) you’ll encounter as you en-
gage with the Scriptures. We don’t know the names of some of them, but
they are known by God, and they help us know God better.

SENSITIVE TREATMENTS OF SENSITIVE PASSAGES. The Bible is filled
with stories of people who, in turning away from God, turn toward vio-
lence, sexual harm, abuse, oppression, and other dehumanizing acts.
The Word of God isn’t just true; it’s honest. Some of these passages can
be difficult to read, and especially so for people who have suffered sig-
nificant harm through the sin of others. Please know that the writers of
these devotional entries and character profiles have taken special care to
treat sensitive passages sensitively, allowing space and special concern
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for those who struggle, allowing space and special concern for you to
struggle with God, not against God. On each entry that addresses these
passages, you’ll find this note of caution:

This entry and the passage it addresses involve highly sensitive topics that might
be triggering to some readers. If that is you, be gentle with yourself.

You might choose to wait to read these entries until you feel better pre-
pared or skip them altogether. The indexes in the back indicate entries
that the editors have determined may be triggering.

Of course, the most significant and important feature of this or any Bible
is the Bible itself. We open this book and find that on page after page it
catches us off guard, surprises us, and draws us into its reality, pulls us
into a fuller participation with the God who created us and cares for us. We
engage ourselves fully with this text so that we might be transformed and
so that God’s will may be done on earth as itis in heaven. We hope this re-
source supports you in this—and every—journey God is inviting you into.
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INTRODUCTIONTO THE MESSAGE

Reading is the first thing, just reading the Bible. As we read we enter a
new world of words and find ourselves in on a conversation in which God
has the first and last words. We soon realize that we are included in the
conversation. We didn’t expect this. But this is precisely what generation
after generation of Bible readers do find: The Bible is not only written
about us but to us. In these pages we become insiders to a conversation
in which God uses words to form and bless us, to teach and guide us, to
forgive and save us.

We aren’t used to this. We are used to reading books that explain things,
or tell us what to do, or inspire or entertain us. But this is different. This
is a world of revelation: God revealing to people just like us—men and
women created in God’s image—how God works and what is going on in
this world in which we find ourselves. At the same time that God reveals
all this, God draws usin by invitation and command to participate in God’s
working life. We gradually (or suddenly) realize that we are insiders in the
most significant action of our time as God establishes his grand rule of
love and justice on this earth (as itis in heaven). “Revelation” means that
we are reading something we couldn’t have guessed or figured out on our
own. Revelation is what makes the Bible unique.

And so just reading this Bible, The Message, and listening to what we
read, is the first thing. There will be time enough for study later on. But
first, itis important simply to read, leisurely and thoughtfully. We need to
get a feel for the way these stories and songs, these prayers and conver-
sations, these sermons and visions, invite us into this large, large world
in which the invisible God is behind and involved in everything visible and
illuminates what it means to live here—really live, not just get across the
street. As we read, and the longer we read, we begin to “get it”—we are in
conversation with God. We find ourselves listening and answering in mat-
ters that most concern us: who we are, where we came from, where we are
going, what makes us tick, the texture of the world and the communities
we live in, and—most of all—the incredible love of God among us, doing
for us what we cannot do for ourselves.

Through reading the Bible, we see that there is far more to the world,
more to us, more to what we see and more to what we don’t see—more to
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everything!—than we had ever dreamed, and that this “more” has to do
with God.

Thisis new for many of us, a different sort of book—a book that reads us
even as we read it. We are used to picking up and reading books for what
we can get out of them: information we can use, inspiration to energize
us, instructions on how to do something or other, entertainment to while
away a rainy day, wisdom that will guide us into living better. These things
can and do take place when reading the Bible, but the Bible is given to
us in the first place simply to invite us to make ourselves at home in the
world of God, God’s Word and world, and become familiar with the way
God speaks and the ways in which we answer him with our lives.

Our reading turns up some surprises. The biggest surprise for many is
how accessible this book is to those who simply open it up and read it.
Virtually anyone can read this Bible with understanding. The reason that
new translations are made every couple of generations or sois to keep the
language of the Bible current with the common speech we use, the very
language in which it was first written. We don’t have to be smart or well-
educated to understand it, for it is written in the words and sentences we
hear in the marketplace, on school playgrounds, and around the dinner
table. Because the Bible is so famous and revered, many assume that we
need experts to explain and interpret it for us—and, of course, there are
some things that need to be explained. But the first men and women who
listened to these words now written in our Bibles were ordinary, everyday,
working-class people. One of the greatest of the early translators of the
Bible into English, William Tyndale, said that he was translating so that
the “boy that driveth the plough” would be able to read the Scriptures.
One well-educated African man, who later became one of the most in-
fluential Bible teachers in our history (Augustine), was greatly offended
when he first read the Bible. Instead of a book cultivated and polished in
the literary style he admired so much, he found it full of homespun, earthy
stories of plain, unimportant people. He read it in a Latin translation full
of slang and jargon. He took one look at what he considered the “unspiri-
tual” quality of so many of its characters and the everydayness of Jesus,
and he contemptuously abandoned it. It was years before he realized that
God had not taken the form of a sophisticated intellectual to teach us
about highbrow heavenly culture so we could appreciate the finer things
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of God. When he saw that God entered our lives as a Jewish servant in
order to save us from our sins, he started reading the book gratefully and
believingly.

Some are also surprised that Bible reading does not introduce us to
a “nicer” world. This biblical world is decidedly not an ideal world, the
kind we see advertised in travel posters. Suffering and injustice and ugli-
ness are not purged from the world in which God works and loves and
saves. Nothing is glossed over. God works patiently and deeply, but often
in hidden ways, in the mess of our humanity and history. Ours is not a
neat and tidy world in which we are assured that we can get everything
under our control. This takes considerable getting used to—there is mys-
tery everywhere. The Bible does not give us a predictable cause-effect
world in which we can plan our careers and secure our futures. It is not a
dream world in which everything works out according to our adolescent
expectations—there is pain and poverty and abuse at which we cry out in
indignation, “You can’t let this happen!” For most of us it takes years and
years and years to exchange our dream world for this real world of grace
and mercy, sacrifice and love, freedom and joy—the God-saved world.

Yet another surprise is that the Bible does not flatter us. Itis not trying to
sell us anything that promises to make life easier. It doesn’t offer secrets
to what we often think of as prosperity or pleasure or high adventure. The
reality that comes into focus as we read the Bible has to do with what God
isdoinginasaving love thatincludes us and everything we do. This is quite
different from what our sin-stunted and culture-cluttered minds imagine.
But our Bible reading does not give us access to a mail-order catalog of
idols from which we can pick and choose to satisfy our fantasies. The Bible
begins with God speaking creation and us into being. It continues with God
entering into personalized and complex relationships with us, helping and
blessing us, teaching and training us, correcting and disciplining us, loving
and saving us. This is not an escape from reality but a plunge into more
reality—a sacrificial but altogether better life all the way.

God doesn’t force any of this on us: God’s Word is personal address, invit-
ing, commanding, challenging, rebuking, judging, comforting, directing—
but not forcing. Not coercing. We are given space and freedom to answer,
to enter the conversation. For more than anything else the Bible invites
our participation in the work and language of God.
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As we read, we find that there is a connection between the Word Read
and the Word Lived. Everything in this book is live-able. Many of us find
that the most important question we ask as we read is not “What does it
mean?” but “How can | live it?” So we read personally, not impersonally.
We read in order to live our true selves, not just get information that we
can use to raise our standard of living. Bible reading is a means of listen-
ing to and obeying God, not gathering religious data by which we can be
our own gods.

You are going to hear stories in this book that will take you out of your
preoccupation with yourself and into the spacious freedom in which God
is working the world’s salvation. You are going to come across words and
sentences that stab you awake to a beauty and hope that will connect you
with your real life.

Be sure to answer.

B - P

EUGENE H. PETERSON was a pastor, scholar, writer, and poet. After teach-
ing at a seminary and then giving nearly thirty years to church ministry in
the Baltimore area, he created The Message: The Bible in Contemporary
Language—a vibrant Bible translation that connects with today’s readers
like no other. It took Eugene a full ten years to complete. He worked from
the Greek and Hebrew texts to ensure authenticity. At the same time, his
ear was always tuned to the cadence and energy of contemporary English.

For his work on The Message, he received the prestigious ECPA Gold
Medallion Book Award.

Eugene served as Professor of Spiritual Theology at Regent College in
Vancouver, BC, retiring in 2006. He spent his final years in Montana with
his beloved wife, Jan.
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n enormous authority and dignity have, through

the centuries, developed around the first five
books of the Bible, commonly known as the Books of
Moses. Over the course of many centuries, they have
prompted a truly astonishing amount of reading and

writing, study and prayer, teaching and preaching.

God is the primary concern of these books. That accounts for the authority
and the dignity. But it is not only God; we also get included. That accounts for the
widespread and intense human interest. We want to know what’s going on. We want
to know how we fit into things. We don’t want to miss out.

The Books of Moses are made up mostly of stories and signposts. The stories
show us God working with and speaking to men and women in a rich variety of
circumstances. God is presented to us not in ideas and arguments but in events
and actions that involve each of us personally. The signposts provide immediate
and practical directions to guide us into behavior that is appropriate to our
humanity and honoring to God.

The simplicity of the storytelling and signposting in these books makes what is
written here as accessible to children as to adults. But the simplicity (as in so many
simple things) is also profound, inviting us into a lifetime of growing participation
in God’s saving ways with us.

The image of human growth suggests a reason for the powerful pull of these
stories and signposts on so many millions of men, women, and children to live as
God’s people. We can sketch the five books as five stages of growth in which God

creates first a cosmos and then a people for his glory.



Genesis is Conception. After establishing the basic elements by which he
will do his work of creation and salvation and judgment in the midst of human sin
and rebellion (chapters 1-11), God conceives a people. He will reveal himself to
them—and through them, over time, to everyone on earth—as a God of salvation.
God begins small, with one man: Abraham. The embryonic People of God grow in
the womb. Gradually details and then more details become evident as the embryo
takes shape: Sarah, Isaac, Rebekah, Jacob and Esau, Rachel, Joseph and his
brothers. The pregnancy develops. Life is obviously developing in that womb, but
there is also much that is not clear and visible. The background history is vague,
the surrounding nations and customs veiled in a kind of mist. But the presence of
life, God-conceived life, is kicking and robust.

Exodus is Birth and Infancy. The gestation of the People of God lasts a long
time, but finally the birth pangs start. Egyptian slavery gives the first intimations
of the contractions to come. When Moses arrives on the scene to preside over the
birth itself, ten fierce plagues on Egypt accompany the contractions that bring
the travail to completion: At the Red Sea the waters break, the People of God
tumble out of the womb onto dry ground, and their life as a free People of God
begins. Moses leads them crawling and toddling to Sinai. They are fed. God reveals
himself to them at the mountain. They begin to get a sense of their Parent. They
learn the language of freedom and salvation—a word here, a word there, the Ten
Words (Commandments) as a beginning, their basic vocabulary. The signposts
begin to go up: Do this; don’t do that. But the largest part of their infant life is God,
the living God. As they explore the deep and wide world of God, worship becomes
their dominant and most important activity. An enormous amount of attention is
given to training them in worship, building the structures for worship, mastering
the procedures. They are learning how to give their full attention in obedience and
adoration to God.

Leviticus is Schooling. As infancy develops into childhood, formal schooling
takes place. There’s a lot to know; they need some structure and arrangement to
keep things straight: reading, writing, arithmetic. But for the People of God the
basic curriculum has to do with God and their relationship with him. Leviticus is
an almost totally audiovisual book, giving a picture and ritual in the sacrifices and
feasts for the pivotal ways in which God’s people keep alert and observant to the
ways their relationship with God goes awry (sin) and the ways they are restored
to forgiveness and innocence (salvation). Everyday life consists of endless and
concrete detail, much of it having to do with our behavior before God and with one

another, and so, of course, Leviticus necessarily consists also of endless detail.



Numbers is Adolescence. The years of adolescence are critical to understanding
who we are. We are advanced enough physically to be able, for the most part,
to take care of ourselves. We are developed enough mentally, with some obvious
limitations, to think for ourselves. We discover that we are not simply extensions
of our parents and we are not just mirror images of our culture. But who are we?
Numbers asks, Who are we as the People of God? The People of God in Numbers
are new at these emerging independent operations of behaving and thinking and
so inevitably make a lot of mistakes. Rebellion is one of the more conspicuous
mistakes. They test out their unique identity by rejecting the continuities with
parents and culture. It’s the easiest and cheapest way to “be yourself,” as we like to
say. But it turns out that there isn’t much to the “self” that is thus asserted. Maturity
requires the integration, not the amputation, of what we have received through
our conception and birth, our infancy and schooling. The People of God have an
extraordinarily long adolescence in the wilderness—about forty years of it.

Deuteronomy is Adulthood. The mature life is a complex operation. Growing
up is a long process. And growing up in God takes the longest time. During their
forty years spent in the wilderness, the People of God developed from their birth
on the far shore of the Red Sea and were carried and led and nourished and pro-
tected under Moses to the place of God’s revelation at Sinai—taught and trained,
disciplined and blessed. Now they are ready to live as free and obedient men and
women in the new land, the Promised Land. They are ready for adulthood, ready
to be as grown up inwardly as they are outwardly. They are ready to live as a free
people, formed by God, as a holy people, transformed by God. They still have
a long way to go (as do we all), but all the conditions for maturity are there. The
book of Deuteronomy gathers up that entire process of becoming the People of
God and turns it into a sermon and a song and a blessing. The strongest and key
word in Deuteronomy is /ove. Love is the most characteristic and comprehen-
sive act of the human being. We are most ourselves when we love; we are most
the People of God when we love. But love is not an abstract word defined out of
a dictionary. In order to love maturely we have to live and absorb and enter into
this world of salvation and freedom, find ourselves in the stories, become famil-
iar with and follow the signposts, learn the life of worship, and realize our unique

identity as the People of God who love.

The Books of Moses are foundational to the sixty-one books that follow in our

Bibles. A foundation, though, is not a complete building but rather the anticipation
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of one. An elaborate moral infrastructure is provided here for what is yet to
come. Each book that follows, in one way or another, picks up and develops
some aspect of the messianic salvation involved in becoming the People of God,
but it is always on this foundation. This foundation of stories and signposts has

proven over and over to be solid and enduring.

A note on translating the name of God: In the original Hebrew text of the Old
Testament, the generic name of divinity used by both Israel and its neighbors

is translated “God” (or “god”). But the unique and distinctively personal name

for God that was revealed to Moses at the burning bush (Exodus 3:13-14) | have
translated as “GOD.” The Jewish community early on substituted what we would
translate as “LORD?” for the unique name out of reverence (because our lips are not
worthy to speak the name) and caution (lest we inadvertently blaspheme by saying

God’s name in vain). Most Christian translators continue that practice.

Reading the Books of Moses, women may face a challenge:
Our stories are largely untold or underrepresented; the few women

we encounter are portrayed with patriarchal assumptions.

Yet Eve was created “godlike” (Genesis 1:27). Hagar, a slave,
was the first to name God. Zelophehad’s daughters argued for
their inheritance rights before Moses, and God declared that they
were right. Shiphrah, Puah, Jochebed, and Miriam worked to save
a family—and liberated a nation. Simply trying to survive, God’s

daughters forever changed the trajectory of our redemption story.




(Genesis

GOD FIRSTAND LAST

First, God. God is the subject of life. God is foundational for living. If we don’t
have a sense of the primacy of God, we will never get it right, get life right, get
our lives right. Not God at the margins; not God as an option; not God on the
weekends. God at center and circumference; God first and last; God, God, God.

Genesis gets us off on the right foot. “First this: God” (Genesis 1:1). Genesis
pulls us into a sense of reality that is God-shaped and God-filled. It gives us a
vocabulary for speaking accurately and comprehensively about our lives—where
we come from and where we are going, what we think and what we do, the people
we live with and how to get along with them, the troubles we find ourselves in and
the blessings that keep arriving.

Genesis uses words to make a foundation that is solid and true. Everything we
think and do and feel is material in a building operation in which we are engaged all
our lives long. There is immense significance in everything that we do. Our speech
and our actions and our prayers are all, every detail of them, involved in this vast
building operation comprehensively known as the kingdom of God. But we don’t
build the foundation. The foundation is given. The foundation is firmly in place.

Jesus concluded his most famous teaching by telling us that there are two
ways to go about our lives—we can build on sand or we can build on rock. No
matter how wonderfully we build, if we build on sand it will all fall to pieces like a
house of cards. We build on what is already there, on the rock. Genesis is a verbal
witness to that rock: God’s creative acts, God’s intervening and gracious judg-

ments, God’s call to a life of faith, God’s making a covenant with us.

God spoke: “Let us make human beings in our image, make them
reflecting our nature

So they can be responsible for the fish in the sea,
the birds in the air, the cattle,

And, yes, Earth itself,

and every animal that moves on the face of Earth.”



God created human beings;

he created them godlike,
Reflecting God’s nature.

He created them male and female.
God blessed them:

“Prosper! Reproduce! Fill Earth! Take charge!

Be responsible for fish in the sea and birds in the air,

for every living thing that moves on the face of Earth.”

GENESIS 1:26-28

But Genesis presents none of this to us as an abstract, bloodless truth or
principle. We are given a succession of stories with named people—people who
loved and quarreled, believed and doubted, had children and married, experi-
enced sin and grace. If we pay attention, we find that we ourselves are living vari-
ations on these very stories: Adam and Eve, Cain and Abel, Noah and his sons,
Abraham and Sarah, Isaac and Rebekah, Jacob and Rachel, Joseph and his
brothers. The stories show clearly that we are never outsiders or spectators to
anything in Heaven and Earth. God doesn’t work impersonally from space; he
works with us where we are, as he finds us. No matter what we do, whether good
or bad, we continue to be part of everything that God is doing. Nobody can drop
out; there’s no place to drop out to. So we may as well get started and take our

place in the story—at the beginning.



HEAVEN AND EARTH

First this: God created the Heavens
1 and Earth—all you see, all you don’t see.
Earth was a soup of nothingness, a bottom-
less emptiness, an inky blackness. God’s Spirit
brooded like a bird above the watery abyss.

God spoke: “Light!”

And light appeared.
God saw that light was good

and separated light from dark.
God named the light Day,

he named the dark Night.
It was evening, it was morning—
Day One.

God spoke: “Sky! In the middle of
the waters;
separate water from water!”
God made sky.
He separated the water under sky
from the water above sky.
And there it was:
he named sky the Heavens;
It was evening, it was morning—
Day Two.

God spoke: “Separate!
Water-beneath-Heaven, gather into
one place;

Land, appear!”

And there it was.
God named the land Earth.

He named the pooled water Ocean.
God saw that it was good.

God spoke: “Earth, green up! Grow
all varieties
of seed-bearing plants,
Every sort of fruit-bearing tree.”
And there it was.
Earth produced green seed-bearing
plants,
all varieties,
And fruit-bearing trees of all sorts.
God saw that it was good.
It was evening, it was morning—
Day Three.

God spoke: “Lights! Come out!
Shine in Heaven’s sky!
Separate Day from Night.
Mark seasons and days and years,
Lights in Heaven’s sky to give light
to Earth.”
And there it was.

GENESIS1

God made two big lights, the larger

to take charge of Day,

The smaller to be in charge of Night;
and he made the stars.

God placed them in the heavenly sky
to light up Earth

And oversee Day and Night,
to separate light and dark.

God saw that it was good.

It was evening, it was morning—

Day Four.

God spoke: “Swarm, Ocean, with fish
and all sea life!
Birds, fly through the sky over Earth!”
God created the huge whales,
all the swarm of life in the waters,
And every kind and species of flying
birds.
God saw that it was good.
God blessed them: “Prosper! Reproduce!
Fill Ocean!
Birds, reproduce on Earth!”
It was evening, it was morning—
Day Five.

God spoke: “Earth, generate life!
Every sort and kind:
cattle and reptiles and wild animals—
all kinds.”
And there it was:
wild animals of every kind,
Cattle of all kinds, every sort of reptile
and bug.
God saw that it was good.

God spoke: “Let us make human
beings in our image, make them
reflecting our nature
So they can be responsible for the fish in
the sea,
the birds in the air, the cattle,
And, yes, Earth itself,
and every animal that moves on the
face of Earth.”
God created human beings;
he created them godlike,
Reflecting God’s nature.
He created them male and female.
God blessed them:
“Prosper! Reproduce! Fill Earth!
Take charge!
Be responsible for fish in the sea a