
Introduction to the CSB everyday Study Bible®

Christianity claims to tell the true story of the 
whole world. Scripture reveals a grand narrative, 
one that explains the foundational questions of 
life: where we came from, who we are, what has 
gone wrong in our world, what the solution is, 
and where we are going. In these sixty-six writ-
ings, the contours of this authoritative and truth-
ful story come into perspective.

Creation
In the beginning, the all-powerful, personal God 
created the universe. This God created human 
beings in his image to live joyfully in his presence, 
in humble submission to his gracious authority. 

Fall
But all of us have rebelled against God and, in 
consequence, must suffer the punishment of our 
rebellion: physical death and the wrath of God. 

Redemption
Thankfully, God initiated a rescue plan, which 
began with his choosing the nation of Israel to 
display his glory in a fallen world. The Bible de-
scribes how God acted mightily on Israel’s be-
half, rescuing his people from slavery and then 
giving them his holy law. But God’s people—like 
all of us—failed to rightly reflect the glory of 
God. Then, in the fullness of time, in the person 
of Jesus Christ, God himself came to renew the 
world and restore his people. Jesus perfectly 
obeyed the law given to Israel. Though innocent, 
he suffered the consequences of human rebel-
lion by his death on a cross. But three days later, 
God raised him from the dead. Now the church 
of Jesus Christ has been commissioned by God 
to take the news of Christ’s work to the world. 
Empowered by God’s Spirit, the church calls all 
people everywhere to repent of sin and to trust in 
Christ alone for forgiveness. Repentance and faith 
restores our relationship with God and results in 
a life of ongoing transformation. 

Restoration
The Bible promises that Jesus Christ will return to 
this earth as the conquering King. Only those who 
live in repentant faith in Christ will escape God’s 
judgment and live joyfully in God’s presence for 
all eternity. God’s message is the same to all of us: 

repent and believe, before it is too late. Confess 
with your mouth that Jesus is Lord and believe 
in your heart that God raised him from the dead, 
and you will be saved.

Learning how to interpret the Scriptures cor-
rectly isn’t a hobby for church leaders and semi-
nary students. It’s a vitally important part of the 
Christian life for every believer. Relationships 
rise and fall with communication, and God has 
chosen to communicate his plan of redemption, 
his purposes for us, and his promise of resur-
rection through the Bible—his inspired Word. 
We can’t hear from God if we’re not listening 
to his words. 

The CSB Everyday Study Bible® represents 
the work of more than a hundred scholars who 
have devoted their lives to living and teaching 
the truths of Scripture. They come from different 
denominations and diverse backgrounds. The 
contributors reflect a broad sampling of evan-
gelical scholars whose ministries are based at 
seminaries, colleges, and churches. They have 
sought a balanced approach on controversial 
issues, and each note and essay has been pored 
over by a team of theological editors.

The goal of each tool in this study Bible—
whether study notes, essays, or book introduc-
tions—is to serve the text of Scripture by bringing 
to light facts that aid comprehension. As servants 
to the text, the study tools are designed to keep 
the focus on Scripture and never on the tools 
themselves. We should never approach the Bible 
as hobbyists trying to master a book, but as wor-
shipers seeking to hear from our Master, our God 
who is gracious to speak to us. For this reason, 
the text of Scripture is never positioned beneath 
a study tool. The uppermost feature on any given 
page is the text of Scripture itself. 

The goal of this study Bible is to provide you with 
tools for engaging God’s Word on a deeper level, 
so that you experience life transformation and 
true knowledge of God. We pray the study helps 
in this Bible will draw you deeper into the in-
spired Word of God that continues to speak to us 
today. May all who use this Bible hear the voice of 
Christ and faithfully follow him as King!

Trevin K. Wax
General Editor
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Features of the CSB everyday Study Bible®

The CSB was undertaken as a translation that strongly supports Bible study. In the CSB Everyday 
Study Bible®, the Scripture is primary. All features and tools are designed to help you understand 
the Scripture and be transformed by it. 

Two kinds of CSB notes enable you to see for yourself how the translation was derived. When trans-
lators do their work, they begin with several possible translations that reflect the original language.     
   Alternate translations marked by Or. See some of the options CSB translators consid-
ered. A second kind of note marks    literal translations. They are indicated by Lit. CSB 
aims to be as literal as possible. Where a literal translation doesn’t conform to good English 
style, CSB translators find a way to render the expression that optimizes accuracy and read-
ability. The Lit feature enables you to see the literal translation for yourself and compare it 
with what the CSB translators view as the most accurate translation of the sentence or phrase. 

Other Features of the CSB everyday Study Bible 
Study notes provide historical, cultural, 
linguistic, and biblical information that 
enhances your understanding of a given 
passage. Words in bold are directly from the 
Scripture text.

Bolded text in the New Testament are 
words quoted directly from the Old Testa-
ment.

Illustrations recreate architectural 
structures that were part of the landscape 
in which the Bible was written. Being able 
to visualize these structures provides a 
context in which to read and study passages 

of Scripture. Both the writer of the passage 
and many of his first readers knew these 
structures first hand. 

Introductions lay the foundations of the 
books by describing the Author, Date, Big 
Picture, Summary, Key Verses, Food for 
Thought, Takeaway, and Principle to Live By.

Essays give in-depth coverage to major 
biblical/theological issues.
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 took  place  while a Qui rin i us  was gov ern ing 
Syr ia. 3  So ev ery one  went  to  be reg is tered,  each 
 to  his  own  town.

4 Jo seph  also  went  up  from  the  town  of Naz­
a reth  in Gal i lee,  to Ju dea,  to  the  city  of Da vid, 
 which  is  called Beth le hem, be cause  he  was 
 of  the  house  and fam i ly  line  of Da vid, 5  to  be 
reg is tered  along  with  Mary,  who  was en gaged 
 to  him b  and  was preg nant. 6  While  they  were 
 there,  the  time  came  for  her  to  give  birth. 
7  Then  she  gave  birth  to  her first born  son,  and 
 she  wrapped  him tight ly  in  cloth  and  laid  him 
 in  a man ger, c be cause  there  was  no  guest  room 
avail able  for  them.

The ShepherdS and The angelS
8  In  the  same re gion, shep herds  were stay­
ing  out  in  the  fields  and keep ing  watch  at 
 night  over  their  flock. 9  Then  an an gel  of  the 
 Lord  stood be fore  them,  and  the glo ry  of  the 
 Lord  shone  around  them,  and  they  were ter­
ri fied. d 10  But  the an gel  said  to  them, “ Don’t 
 be  afraid,  for  look,  I pro claim  to  you  good 
 news  of  great  joy  that  will  be  for  all  the peo­
ple: e 11 To day  in  the  city  of Da vid  a Sav ior  was 
 born  for  you,  who  is  the Mes si ah,  the  Lord. 

12  This  will  be  the  sign  for  you:  You  will  find 
 a  baby  wrapped tight ly  in  cloth  and ly ing  in 
 a man ger.”

13 Sud den ly  there  was  a mul ti tude  of  the 
heav en ly  host f  with  the an gel, prais ing  God 
 and say ing:
 14 Glory to God in the highest heaven,
  and peace on earth to people 

he favors! g,h

15  When  the an gels  had  left  them  and re­
turned  to heav en,  the shep herds  said  to  one 
an oth er, “ Let’s  go  straight  to Beth le hem  and 
 see  what  has hap pened,  which  the  Lord  has 
 made  known  to  us.”

16  They hur ried  off  and  found  both  Mary 
 and Jo seph,  and  the  baby  who  was ly ing  in  the 
man ger. 17 Af ter see ing  them,  they re port ed 
 the mes sage  they  were  told  about  this  child, 
18  and  all  who  heard  it  were  amazed  at  what 
 the shep herds  said  to  them. 19  But  Mary  was 
treasuring  up  all  these  things  in  her  heart 
 and med i tat ing  on  them. 20  The shep herds re­
turned, glo ri fy ing  and prais ing  God  for  all  the 
 things  they  had  seen  and  heard,  which  were 
 just  as  they  had  been  told.

a 2:2 Or This registration was the first while, or This registration was before   b 2:5 Lit betrothed   c 2:7 Or feeding trough, also in 
vv. 12,16   d 2:9 Lit they feared a great fear   e 2:10 Or the whole nation   f 2:13 Lit heavenly army   g 2:14 Other mss read earth 
good will to people   h 2:14 Or earth to men of good will

from 6 to 4 BC, and then AD 6 to 9. Jesus 
was born during the period of the first 
registration. There was also a census 
registration in Quirinius’s second term 
(Ac 5:37).
2:3-4 His own town refers not to where 
Joseph presently lived (Nazareth in 
Galilee) but to the town of his ancestral 
roots (Bethlehem in Judea), which was 
called the city of David because King 
David grew up there (1Sm 16:1). Joseph 
was descended from David (LK 1:27). The 
trip from Nazareth to Bethlehem would 
have taken three days and covered rough-
ly ninety miles.
2:5-6 As months before in 1:27, Mary at 
this time was still only engaged to Joseph 
because they had not yet consummated 
their marriage via intercourse. Neverthe-
less, she was pregnant (see note at 1:31-
33) and ready to give birth.
2:7 The words her firstborn Son naturally 
implies that Mary later had other children 
(Mt 13:55-56). That baby Jesus was laid 
. . . in a manger indicates that the family 
was forced to stay in a stable, or perhaps 
a cave that served as a stable, because 
there was no other room available in 
Bethlehem.
2:8 The sheep used for temple sacrifices in 
Jerusalem were kept in fields outside Beth-
lehem. The work of shepherds was more 
important at night because of the threats 
from thieves and predators. Though the 
social position of shepherds was lowly, the 

role is often viewed positively in the Bible. 
God is pictured as a shepherd (Gn 49:24; 
Ps 23:1). King David was the shepherd 
of God’s people (2Sm 5:2). Jesus called 
himself “the good shepherd” (Jn 10:11). 
2:9-10 The glory of the Lord was a bright 
light (in the midst of the darkness of 
night), indicating God’s glorious pres-
ence. It is only natural to be terrified at 
the sight of an angel (see note at 1:11-12), 
not to mention a sudden, overwhelm-
ing light from the sky. The angel spoke 
to calm the shepherds and refocus their 
attention on the proclamation of the 
gospel (good news). All the people could 
refer to Israel, but given Luke’s emphasis 
on the gospel spreading to the Gentiles, 
it probably means “all nations.”
2:11-12 Savior means “deliverer, re-
deemer.” Messiah (Gk christos, equiv-
alent to the Hb meshiach) means 
“anointed one,” especially focusing on 
being anointed as king. Lord (Gk kurios) 
was used of secular rulers, but it is also 
the standard translation of the primary 
name of God in Hebrew, Yahweh. The 
shepherds would have been shocked to 
hear that a divine messianic ruler had 
been born, but to be told he was lying in 
a manger and born to a man and woman 
of humble means would have seemed 
preposterous.
2:13-14 The praise of the heavenly 
host is well-known today as the “Gloria 
in Excelsis Deo,” from the first words of 

v. 14 in the Latin Vulgate (Glory to God in 
the highest). To give “glory to God” does 
not give him something he otherwise 
lacks. Rather, it is a confession of the 
wondrous glory he forever possesses. 
The peace to be found on earth was not 
the Pax Romana (the “universal peace” 
of the Roman Empire) but peace with 
God through faith in Jesus Christ (Rm 
5:1; see note at Lk 1:78-79). The people 
whom God favors are those who have 
found God’s undeserved favor, or grace, 
through Christ.
2:15 What has happened refers to the 
birth of the Savior, who is Christ and Lord 
(see note at vv. 11-12).
2:16 On lying in the manger, see note at 
v. 7.
2:17 On the message they were told 
about this child, see note at vv. 9-10.
2:18 All who heard it included anyone 
in or around Bethlehem with whom the 
shepherds had the opportunity to share 
their story (vv. 8-14).
2:19 It is possible that Luke gained much 
of his knowledge about what happened in 
chaps. 1 and 2 from talking to Mary, who 
recalled the things she had “treasured” 
in her heart.
2:20 The shepherds returned to the 
fields outside Bethlehem to tend their 
flocks. They were glorifying and praising 
God because everything they found in 
Bethlehem was just as the angel said it 
would be (vv. 10-12).

1303 luke 2:20

1 AlternAte trAnslAtions literAl trAnslAtions

study notes3
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 At  once  you  will  find  a don key  tied  there  with 
 her  foal. Un tie  them  and  bring  them  to  me.  If 
any one  says any thing  to  you,  say  that  the  Lord 
 needs  them,  and  he  will  send  them  at  once.”

4  This took place so that what was spoken 
through the prophet might be fulfilled:

5 Tell Daughter Zion,
  “See, your King is coming to you,
  gentle, and mounted on a donkey,
  and on a colt,
  the foal of a donkey.” a

6  The disciples went and did just as Jesus di­
rected them. 7  They brought the donkey and its 
foal; then they laid their clothes on them, and 
he sat on them. 8  A very large crowd spread 
their clothes on the road; others were cut­
ting branches from the trees and spreading 
them on the road. 9  Then the crowds who went 
ahead of him and those who followed shouted:
  Hosanna to the Son of David!
  Blessed is he who comes in the name
  of the Lord! b

  Hosanna in the highest heaven!
10  When he entered Jerusalem, the whole city 
was in an uproar, saying, “Who is this? ” 11  The 
crowds were saying, “This is the prophet Jesus 
from Nazareth in Galilee.”

Cleansing the temple
12 Jesus went into the templec and threw out all 

“ It  is writ­
ten,  my  house  will  be  called  a  house  of  prayer, d 
 but  you  are mak ing  it  a  den  of  thieves! ” e

Children praise Jesus
14  The blind and the lame came to him in the 
temple, and he healed them. 15  When the chief 
priests and the scribes saw the wonders that 
he did and the children shouting in the temple, 
“Hosanna to the Son of David! ” they were in­
dignant 16  and said to him, “Do you hear what 
these children are saying? ”

Jesus replied, “ Yes,  have  you nev er  read:
  You have prepared f praise
  from the mouths of infants 

and nursing babies? ” g

17  Then he left them, went out of the city to 
Bethany, and spent the night there.

the Barren Fig tree
18 Early in the morning, as he was returning 
to the city, he was hungry. 19 Seeing a lone fig 
tree by the road, he went up to it and found 
nothing on it except leaves. And he said to it, 
“ May  no  fruit  ever  come  from  you  again! ” At 
once the fig tree withered.

20  When the disciples saw it, they were 
amazed and said, “How did the fig tree with­
er so quickly? ”

21  Jesus answered them, “Tru ly  I  tell  you,  if 
 you  have  faith  and  do  not  doubt,  you  will  not 
 only  do  what  was  done  to  the  fig  tree,  but  even  if 
 you  tell  this moun tain, ‘ Be lift ed  up  and  thrown 

bolded text in the 
new testAment
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INTERIOR VIEW 
1. Lampstand
2. Altar of Incense
3. Table of the Bread of the 

Presence

4. Veil (separating Holy 
Place from Most Holy 
Place)

EXTERIOR VIEWS 
1. Temple
2. Altar of Burnt Offering
3. Golden Vine (mentioned 

by Josephus)
4. Lamp of Queen Helena of 

Adiabene
5. Veil at Entrance to Holy 

Place (mentioned by 
Josephus)

6. Council Chambers and 
Priests’ Quarters

7. Nicanor Gate
8. Court of the Women

9. Chamber of the Lepers
10. Chamber of the NaziritesChamber of the Nazirites
11. Soreg (partition wall 

separating Court of the separating Court of the 
Gentiles from temple 
area)

12. Court of the Gentiles
13. Royal Stoa
14. Solomon’s Porch
15. Beautiful Gate (Shushan Beautiful Gate (Shushan 

Gate)
16. Muster Gate
17. Fortress of Antonia
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introduction to
MATTHEW
AuTHor:
Technically anonymous, but early Chris-
tian tradition assigned this Gospel to the 
apostle Matthew.

DATE
AD 55–65

Big PicTurE 
Jesus fulfilled the Old Testament prophe-
cies about the coming Messiah, created the 
church, and commissioned his followers to 
tell others the good news.

SuMMAry
Matthew divided his Gospel into three sec-
tions: the introduction (1:1–4:16), body 
(4:17–16:20), and conclusion (16:21–28:20). 
He began by recounting events surrounding 
Jesus’ birth (1:18–2:23) and then moved to 
Jesus’ baptism and temptation (3:1–4:16), 
which prepared him for his three-year min-
istry of preaching, teaching, and healing 
(4:23). Perhaps no portion of Scripture is as 
well known as Jesus’ Sermon on the Mount 
(chaps. 5–7). In chapters 8–10 Matthew re-
corded 10 miracles in which Jesus demon-
strated his authority over disease, natural 
catastrophes, demons, and death. Matthew 
showed a variety of responses to Jesus’ au-
thority and recorded a series of Jesus’ par-
ables (chaps. 11–18). Chapters 19–25 mark 
the transition from Galilee to Jerusalem. 
Jesus triumphantly entered Jerusalem, 
cleansed the temple, and taught why he 
did what he did and who he was. In chap-
ters 26–28 Matthew related the conspiracy 
that ended in Jesus’ crucifixion, burial, and 
resurrection.

KEy VErSES
Matthew 28:19-20: “Go, therefore, and 
make disciples of all nations, baptizing 
them in the name of the Father and of the 
Son and of the Holy Spirit, teaching them 
to observe everything I have commanded 
you. And remember, I am with you always, 
to the end of the age.”

FooD For THougHT
That Jesus told his followers to make dis-
ciples of all nations shows the inclusive 
nature of the gospel. Abraham, from whom 
Matthew traced Jesus’ lineage (1:1-2), was 
told that he would bring a blessing to all 
nations (Gen. 12:1-3). Matthew presents 
Jesus as the new Abraham, the founder 
of a new spiritual Israel consisting of all 
people who choose by faith to follow him. 
Throughout Christian history believers 
have sought to take the good news of sal-
vation in Jesus to all peoples and nations. 
We call them missionaries. We call them 
witnesses. We call them obedient!

TAKE AWAy
The Great Commission that concludes Mat-
thew’s Gospel (Matt. 28:16-20) reminds us 
that since the Lord Jesus Christ died and 
rose again to bring salvation to all who be-
lieve, we are to do what we can to deliver 
this message to the whole world.

PrinciPlE To liVE By
The Great Commission (Mt 28:16-20)
Since the Lord Jesus Christ died and rose 
again to bring salvation to all who believe, 
we are to do what we can to deliver this 
message to the whole world.

The BiBlical Basis for Missions
M. DaviD SillS

N ot only is there a biblical basis for missions, 
it is accurate to see a missionary purpose for 

the entire Bible. If God had not revealed himself in 
Scripture, we would know only that there is a Cre-
ator God (Ps 19; Rm 1:18-20) and that we are sin-
ners (Rm 2:14-15). Such general revelation is not 
sufficient to lead us to saving knowledge of God.

The Bible teaches that Jesus is the only answer 
to humanity’s need for holiness and salvation (Jn 
3:16; 14:6; Ac 4:12; 2Co 5:21). We are all sinners by 
birth and choice (Rm 3:23). Therefore, everyone 
must repent and be spiritually born again because 
sin separates us from God (Rm 3:2). People are not 
spiritually neutral until they hear the gospel and 
reject it; as sinners, they are already condemned 
and hopeless. Therefore, God gave us the Bible 
that we might know him and make him known. 
Making God known is what missions is all about.

The Bible teaches that God has a missionary 
heart. After their fall into sin, God came to Adam 
and Eve and announced the protoevangelion 
(First Gospel), that One was coming to destroy 
the work of the evil one (Gn 3:15). When God lat-
er called Abram, he told him that he would bless 
all the families of the earth through him (Gn 12:3). 
Many of the Psalms also reveal God’s desire that 
all nations know and glorify him (Pss 67; 96). In 
Isaiah 49:6, God says that it is too small a thing 
for the Christ to raise up only the tribes of Israel; 
he would also make him a light to the Gentiles. 
Simeon quoted this passage when he held the 
baby Jesus at the temple (Lk 2:29-32). The book 
of Jonah reveals God’s missionary heartbeat, for 
God sent Jonah to pagan Nineveh. Jesus’s disci-
ples were surprised when some Greeks wanted to 
see him, but he announced that he would draw 
all people to himself (Jn 12:32). Throughout the 

Bible God led people from many nations to join 
with his people. We even see this on display in the 
lineage of Jesus, which includes Gentile ancestors 
(Mt 1:1-17; Lk 3:3-38).

We see God’s missionary purpose and heart-
beat in three key elements of the Gospels: the 
Great Commission, the Great Commandments, 
and the Great Compassion. In the Great Commis-
sion, Jesus charges his followers to make disciples 
of all nations by going to them, winning and bap-
tizing them, and teaching them to obey all he has 
commanded (Mt 28:19-20). In Matthew 22:33-40, 
the Great Commandments teach us to love God 
and our neighbor. If we love God, we will obey 
his commands and strive to see the whole world 
worship him. If we love our neighbor, we will want 
him to have eternal life. As we seek to imitate 
Jesus, the Great Compassion that characterized 
his life will shape ours also. Mark 6:34 shows that 
Jesus had compassion for the crowds who were 
like sheep without a shepherd. He said in Luke 
19:10 that he came to seek and save those who 
were lost. Our compassion should lead us to go 
to them and preach the gospel, disciple believers, 
teach leaders, and plant New Testament churches 
among them.

The gospel is God’s power to save all who be-
lieve (Rm 1:16; 10:13), and Christ calls every Chris-
tian to participate in global missions (Mt 28:19-20). 
While all who call on Jesus will be saved, Paul 
reasons that no one can call on him if they do 
not believe, believe unless they hear, hear unless 
someone goes to preach, or go to preach unless 
they are sent. The Bible teaches that we all have a 
role in missions, either as “goers” or as “senders.” 
Neither is more biblical than the other and neither 
is possible without the other (Rm 10:13-15).

1257 article
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introduction tointroduction to
JOHN
Author
Technically anonymous, but early Chris-
tian tradition assigned this Gospel to John.

Date
About AD 80-90

Big Picture
Jesus is the sign-working Son of God who 
gives eternal life on the basis of his death 
and resurrection to all who believe in him.

Summary
After a prologue (1:1-18), in which John 
presented Jesus as the eternal Word who 
became man, and a brief section explaining 
the role of John the Baptist in relation to 
Jesus (1:19-51), John’s Gospel is divided into 
two main parts. In the first section (chaps. 
2–11) the focus is on Jesus’s ministry to the 
world and the seven signs he performed that 
served as authentication for his nature and 
mission. The second major section (chaps. 
12–21) reveals Jesus’s teaching to his disci-
ples about his sacrificial death. In a Farewell 
Discourse (13:31–16:33) unique to John’s 
Gospel, Jesus told his disciples about the 
coming helper, the Holy Spirit, and prayed a 
prayer for himself, his disciples, and all be-
lievers (chap. 17). John showed that Jesus 
died as the true Passover Lamb (19:14) and 
narrated several different resurrection ap-
pearances—including those when Thomas 
was present and when Peter was restored 
and commissioned (chaps. 20–21).

Key Verses
John 1:1: “In the beginning was the Word, 
and the Word was with God, and the Word 
was God.”

John 1:14: “The Word became flesh and 
dwelt among us. We observed his glory, 
the glory as the one and only Son from the 
Father, full of grace and truth.”

John 3:16: “For God loved the world in this 
way: He gave his one and only Son, so that 
everyone who believes in him will not per-
ish but have eternal life.”

Food For Thought
John makes clear Jesus is the Logos, the 
Word of God who was with God and ever 
was God. Jesus is God in the flesh. Fur-
ther, Jesus used the significant phrase 
“I am” seven times in John, claiming the 
personal name of God as his own and 
making remarkable claims about both his 
person and his work. We should not be 
surprised when the message of Christ’s 
deity leads either to saving faith or to to-
tal rejection of his claims and the salva-
tion he offers.

TakeAway
John explicitly stated his purpose for writ-
ing his Gospel near the end of his book—so 
that people would believe in Jesus and 
experience eternal life (20:30-31). Since 
that was John’s purpose, we should use 
this Gospel to reach unbelievers with the 
gospel. 

Principle to Live By
Acceptance or Rejection (Jn 9:1-41).
We should not be surprised when the mes-
sage of Christ’s deity leads either to saving 
faith or to total rejection of the salvation 
story.
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Prologue

1 In the beginning was the Word, and the 
Word was with God, and the Word was 

God. 2 He was with God in the beginning. 3 All 
things were created through him, and apart 
from him not one thing was created that has 
been created. 4 In him was life, a and that life 
was the light of men. 5 That light shines in the 
darkness, and yet the darkness did not over­
come b it.

6 There was a man sent from God whose name 
was John. 7 He came as a witness to testify about 
the light, so that all might believe through him. c 
8 He was not the light, but he came to testify 
about the light. 9 The true light that gives light 
to everyone, was coming into the world. d

10 He was in the world, and the world was 
created through him, and yet the world did not 
recognize him. 11 He came to his own, and his 

own people did not receive him. 12 But to all 
who did receive him, he gave them the right 
to be e children of God, to those who believe 
in his name, 13 who were born, not of natural 
descent, f or of the will of the flesh, or of the 
will of man, g but of God.

14 The Word became flesh and dwelt h among 
us. We observed his glory, the glory as the one 
and only Son i from the Father, full of grace 
and truth. 15 (John testified concerning him 
and exclaimed, “This was the one of whom I 
said, ‘The one coming after me ranks ahead of 
me, because he existed before me.’ ”) 16 Indeed, 
we have all received grace upon j grace from 
his fullness, 17 for the law was given through 
Moses; grace and truth came through Jesus 
Christ. 18 No one has ever seen God. The one 
and only Son, who is himself God and is at the 
Father’s side k —he has revealed him.

a 1:3-4 Other punctuation is possible: . . .  not one thing was created. What was created in him was life    b 1:5 Or grasp, or 
comprehend, or overtake ; Jn 12:35    c 1:7 Or it (the light)    d 1:9 Or The true light who comes into the world gives light to everyone, 
or The true light enlightens everyone coming into the world.    e 1:12 Or become    f 1:13 Lit blood    g 1:13 Or not of human lineage, or 
of human capacity, or of human volition    h 1:14 Or and dwelt in a tent ; lit and tabernacled    i 1:14 Son is implied from the reference 
to the Father and from Gk usage.    j 1:16 Or in place of    k 1:18 Other mss read The one and only Son, who is at the Father’s side

1:1-18 John’s prologue presents Jesus 
as the eternal, preexistent Word-be-
come-flesh (vv. 1,14) and as the one-of-
a-kind Son of the Father who is himself 
God (vv. 1,18). Jesus brought God’s plan 
of salvation to a culmination. Previous 
to Jesus this plan included God giving 
the law through Moses (v. 17), his dwell-
ing among his people in the tabernacle 
(v. 14), and the sending of John the Bap-
tist (vv. 6-8,15). The prologue introduc-
es several themes that are emphasized 
later in the Gospel, including Jesus as 
life, light, and truth, believers as God’s 
children, and the world’s rejection of 
Jesus.
1:1 In the beginning was the Word 
echoes Gn 1:1, “In the beginning God 
created the heavens and the earth.” 
John located Jesus’s existence in eter-
nity past with God. The Word was God: 
Not only did Jesus exist before creation, 
he is also the same God who created 
the heavens and the earth. “The Word” 
(Gk Logos) conveys the notion of divine 
self-expression or speech (Ps 19:1-4). 
God’s Word is effective. He speaks, 
and things come into being (Gn 1:3,9; 
Is 55:11-12).
1:2-3 Everything that exists owes its ex-
istence to Jesus.
1:4-5 The references to life . . . light, and 
darkness continue to draw on Genesis 
themes (cp. Gn 1:3-5,14-18,20-31; 2:7; 
3:20). Light symbolism is also found in later 
OT messianic passages (Is 9:2; 42:6-7; 49:6; 
60:1-5; Mal 4:2; cp. Lk 1:78-79).
1:6 Unlike Jesus, John the Baptist was 
merely a man, but like Jesus he had a 
particular mission to perform.
1:7-8 On John as a witness to Jesus, see 
note at 5:31-47.

1:9 As the rest of John’s Gospel makes 
clear, all did not in fact receive the light, 
though the light was available to all.
1:10-11 His own people did not receive 
him refers to the Jewish people, the re-
cipients of God’s covenants, the law, and 
promises of a Messiah (Rm 9:4). Messiah’s 
rejection by the Jews despite convinc-
ing proofs of his messiahship (esp. the 
“signs”) is a major subject in the first half 
of John’s Gospel (cp. 12:37).
1:12-13 Reference to children of God 
builds on the OT characterization of Israel 
as God’s children (Dt 14:1; cp. Ex 4:22). Born, 
not of natural descent . . . but of God makes 
clear that true children of God come into 
being through faith in Messiah, not physical 
birth or ethnic descent (8:41-47; cp. 3:16). 
This opens the way for Gentiles to become 
God’s children (11:51-52; cp. 10:16).
1:14 The Word continues the theme of 
1:1. Became flesh does not mean the 
Word stopped being God; rather, the Word 
was made flesh. Dwelt among us literally 
means “pitched his tent” (Gk skenoō), an 
allusion to God’s dwelling among the Isra-
elites in the tabernacle (Ex 25:8-9; 33:7). In 
the past God demonstrated his presence 
to his people in the tabernacle and the 
temple. Now God has taken up residence 
among his people in the Word-made-flesh, 
Jesus Christ (Jn 1:17). The references to 
God’s glory hark back to OT passages that 
describe the manifestation of God’s pres-
ence and glory in theophanies (appearanc-
es of God), the tabernacle, or the temple (Ex 
33:22; Nm 14:10; Dt 5:22). The Greek word 
monogenēs underlying one and only Son 
from the Father means “only child” (Jdg 
11:34; Jr 6:26; Am 8:10; Zch 12:10). “Only” 
may mean “one of a kind,” as in the case 
of Isaac, who is called Abraham’s “one of 

a kind” son in Gn 22:2,12,16 (in contrast to 
Ishmael, cp. Heb 11:17). In the OT, Israel 
and the Son of David are called God’s “first-
born” son (see Ps 89:27). The reference to 
God’s “giving” of his “one and only Son” in 
Jn 3:16,18 may allude to Abraham’s will-
ingness to sacrifice Isaac (Gn 22).

Full of grace and truth recalls “faithful 
love (Hb chesed) and truth (Hb emet)” in 
Ex 34:6 (cp. Ex 33:18-19), where the expres-
sion refers to God’s covenant faithfulness 
to his people Israel. According to John, 
God’s covenant faithfulness found ultimate 
expression in his sending of his “one and 
only Son,” Jesus (see textual note at 1:14).
1:15 John the Baptist was six months old-
er than Jesus (Lk 1:24,26), and he started 
his ministry earlier than Jesus (Lk 3:1-20). 
Usually, priority in time (such as being 
the firstborn) implied preeminence, but 
Jesus’s preexistence overrode John’s 
temporal precedence.
1:16 This verse resumes the thought of 
1:14. We refers to the same group as “we” 
and “us” in v. 14, that is, the apostolic 
circle or the whole believing community.
1:17 The contrast between the law and 
grace and truth is not that the law was 
bad and Jesus was good; rather, both the 
giving of the law and the coming of Jesus 
Christ mark stages in God’s reaching out 
to humanity. Jesus, however, marks the 
final, definitive revelation of God’s grace 
and truth. He is superior to Abraham (8:53), 
Jacob (4:12), and Moses (5:46-47; cp. 9:28).
1:18 No one has ever seen God—not 
even Moses (Ex 33:18-23). God is spirit 
(4:24), and humans are sinful, preferring 
darkness to light (3:19). Thus humans are 
unable to see God in his fullness. But 
Jesus Christ, the one and only Son who 
is himself God (1:1), has revealed God 
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John the Baptist’s Testimony
19 This was John’s testimony when the Jews 
from Jerusalem sent priests and Levites to ask 
him, “Who are you? ”

20 He didn’t deny it but confessed: “I am not 
the Messiah.”

21 “What then? ” they asked him. “Are you 
Elijah? ”

“I am not,” he said.
“Are you the Prophet? ”
“No,” he answered.
22 “Who are you, then? ” they asked. “We 

need to give an answer to those who sent us. 
What can you tell us about yourself? ”

23 He said, “I am a voice of one crying out 
in the wilderness: Make straight the way of 
the Lord a ​— ​just as Isaiah the prophet said.”

24 Now they had been sent from the Phari­
sees. 25 So they asked him, “Why then do you 
baptize if you aren’t the Messiah, or Elijah, or 
the Prophet? ”

26 “I baptize with b water,” John answered 
them. “Someone stands among you, but you 
don’t know him. 27 He is the one coming af­
ter me, c whose sandal strap I’m not worthy to 
untie.” 28 All this happened in Bethany d across 
the Jordan, where John was baptizing.

The Lamb of God
29 The next day John saw Jesus coming toward 
him and said, “Here is the Lamb of God, who 
takes away the sin of the world! 30 This is the 
one I told you about: ‘After me comes a man 
who ranks ahead of me, because he existed 
before me.’ 31 I didn’t know him, but I came 
baptizing with water so he might be revealed 
to Israel.” 32 And John testified, “I saw the Spirit 
descending from heaven like a dove, and he 
rested on him. 33 I didn’t know him, but he who 
sent me to baptize with water told me, ‘The one 
you see the Spirit descending and resting on ​
— ​he is the one who baptizes with the Holy 
Spirit.’ 34 I have seen and testified that this is 
the Son of God.” e

35 The next day, John was standing with two 
of his disciples. 36 When he saw Jesus passing 
by, he said, “Look, the Lamb of God! ”

37 The two disciples heard him say this and 
followed Jesus. 38 When Jesus turned and 
noticed them following him, he asked them, 
“What are you looking for? ”

They said to him, “Rabbi” (which means 
“Teacher”), “where are you staying? ”

39 “Come and you’ll see,” he replied. So they 
went and saw where he was staying, and they 

a 1:23 Is 40:3    b 1:26 Or in, also in vv. 31,33    c 1:27 Other mss add who came before me    d 1:28 Other mss read in Bethabara    
e 1:34 Other mss read is the Chosen One of God

the Father in a way that Moses and the 
law (1:17) never could. As Jesus says later 
in John’s Gospel, “The one who has seen 
me has seen the Father” (14:9). 
1:19–2:11 This introductory unit presents 
the first week of Jesus’s ministry: day 1, 
John’s witness about Jesus (1:19-28); day 
2, John’s encounter with Jesus (1:29-34); 
day 3, John’s referral of two of his disci-
ples to Jesus (1:35-39); day 4, Andrew’s 
introduction of his brother Peter to Jesus 
(1:40-42); day 5, the recruitment of Philip 
and Nathanael (1:43-51); and day 7, the 
wedding at Cana (2:1-11). During this early 
stage Jesus was hailed by John the Baptist 
as the “Lamb of God” (1:29,36), gathered 
his first disciples, and performed his first 
“sign”—turning water into wine (2:11).
1:19-21 John denied being the Messiah (cp. 
vv. 8,15; 3:28), Elijah, or the Prophet. “The 
Messiah” refers to the coming greater Son 
of David, predicted in the OT (2Sm 7:11-16; 
Hs 3:5). Elijah, who never died (2Kg 2:11), 
was expected to return in the end time (Mal 
4:5) to “restore everything” (Mt 17:11; cp. Lk 
1:17). John the Baptist resembled Elijah in 
his rugged lifestyle (Mt 3:4; cp. 2Kg 1:8) but 
denied being Elijah. Moses predicted the 
coming of “a prophet” in Dt 18:15,18 (cp. 
Ac 3:22; 7:37), who was expected in Jesus’s 
time (Jn 6:14; 7:40); John denied being this 
prophet as well (though he was a prophet; 
see 10:40-41; Mt 11:11-14).
1:22-23 John was a voice . . . crying out in 
the wilderness: Make straight the way of 

the Lord in keeping with Isaiah’s words (Is 
40:3; cp. Mt 3:3; Mk 1:3; Lk 3:4). This mes-
senger of God was to prepare the way for 
the Lord’s coming by preaching repentance 
and divine judgment. Isaiah’s vision in Is 
40–55 drew heavily on exodus typology and 
envisioned a new exodus of God’s people 
in which God’s glory would be revealed 
and his people delivered. This would be 
accomplished by the coming of the Servant 
of the Lord (see esp. Is 52:13–53:12).
1:24-27 To untie and remove another’s 
sandal was the task of a slave. John the 
Baptist does not fully answer their ques-
tion until the next day, in 1:32-34. The 
purpose of his baptism was to prepare 
people for the Messiah. 
1:28 John was baptizing at the Jordan Riv-
er. Luke 3:1 places this event in the fifteenth 
year of the reign of Tiberius (AD 14–37), or AD 
29. John would have been about thirty-three 
years old. The Bethany across the Jordan 
(cp. 10:40) was probably not the village near 
Jerusalem where Lazarus was raised (cp. 
11:1,18) but the region of Batanea in the 
northeast (called Bashan in the OT).
1:29 On the next day, see note at 2:1-2. 
John the Baptist’s references to Jesus as 
the Lamb of God may echo the lamb led 
to the slaughter mentioned in Is 53:7. John 
may also have proclaimed Jesus as the 
apocalyptic warrior lamb who would bring 
judgment (Rv 5:6,12; 7:17; cp. Mt 3:7-12; Lk 
3:7-17). Takes away the sin of the world 
refers to Jesus’s sacrificial, substitutionary 

death, which appeased God’s wrath against 
sin and sinners (1Jn 2:2; 4:10).
1:30 Again the fact of Jesus’s preexis-
tence is declared.
1:31 By I didn’t know him, John probably 
meant that he did not know Jesus was the 
Messiah until he saw the sign from God 
mentioned in vv. 32-33.
1:32-34 The Spirit did not just descend 
on Jesus, he rested on him (cp. 3:34)—a 
sign of Jesus’s divine anointing. In the OT, 
the Spirit came upon people to enable 
them to accomplish specific tasks. Isaiah 
predicted that Messiah would be full of 
the Spirit at all times (Is 11:2; 61:1; cp. Lk 
4:18; see note at 5:31-47).
1:35 In 1:35–4:42 John narrated events 
that fell between Jesus’s baptism and the 
start of his Galilean ministry. On the next 
day, see note at 2:1-2.
1:36-37 John the Baptist shows great hu-
mility here as he recommends Jesus as the 
greater teacher. What exactly the disciples 
understood by the Lamb of God is unclear, 
but they did not understand it fully.
1:38 “Rabbi” (which means “Teacher”) is 
one of six instances where John translated 
an Aramaic term for his readers. The oth-
ers are Messiah (Christ, v. 41; 4:25); Cephas 
(Peter, 1:42); Siloam (Sent, 9:7); Thomas 
(Didymus, “Twin,” 11:16; 20:24; 21:2); and 
“Place of the Skull” (Golgotha, 19:17).
1:39 Giving the time of day shows that 
this account was based on eyewitness 
testimony.
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stayed with him that day. It was about four in 
the afternoon. a

40 Andrew, Simon Peter’s brother, was one 
of the two who heard John and followed him. 
41 He first found his own brother Simon and 
told him, “We have found the Messiah” b (which 
is translated “the Christ”), 42 and he brought 
Simon to Jesus.

When Jesus saw him, he said, “You are Si­
mon, son of John. c You will be called Cephas” 
(which is translated “Peter” d).

Philip and Nathanael
43 The next day Jesus e decided to leave for Gal­
ilee. He found Philip and told him, “Follow me.”

44 Now Philip was from Bethsaida, the 
hometown of Andrew and Peter. 45 Philip 
found Nathanael and told him, “We have found 
the one Moses wrote about in the law (and 
so did the prophets): Jesus the son of Joseph, 
from Nazareth.”

46 “Can anything good come out of Naza­
reth? ” Nathanael asked him.

“Come and see,” Philip answered.

47 Then Jesus saw Nathanael coming toward 
him and said about him, “Here truly is an Isra­
elite in whom there is no deceit.”

48 “How do you know me? ” Nathanael asked.
“Before Philip called you, when you were 

under the fig tree, I saw you,” Jesus answered.
49 “Rabbi,” Nathanael replied, “You are the 

Son of God; you are the King of Israel! ”
50 Jesus responded to him, “Do you believe 

because I told you I saw you under the fig tree? 
You will see greater things than this.” 51 Then 
he said, “Truly I tell you, you will see heaven 
opened and the angels of God ascending and 
descending on the Son of Man.”

The First Sign: Turning Water into Wine

2 On the third day a wedding took place in 
Cana of Galilee. Jesus’s mother was there, 

and 2 Jesus and his disciples were invited to the 
wedding as well. 3 When the wine ran out, Jesus’s 
mother told him, “They don’t have any wine.”

4 “What does that have to do with you and 
me, f woman? ” Jesus asked. “My hour has not 
yet come.”

a 1:39 Lit about the tenth hour    b 1:41 Both Hb Messiah and Gk Christos mean “anointed one”    c 1:42 Other mss read “Simon, 
son of Jonah    d 1:42 Both Aramaic Cephas and Gk Petros mean “rock”    e 1:43 Lit he    f 2:4 Or “You and I see things differently ; 
lit “What to me and to you ; Mt 8:29; Mk 1:24; 5:7; Lk 8:28

1:40 Andrew was one of the two; the oth-
er disciple is not named. He was probably 
John, the son of Zebedee.
1:41 On Messiah . . . the Christ, see note 
at v. 38.
1:42 Cephas is an Aramaic word mean-
ing “rock” (cp. Mt 16:16-18; see note at 
Jn 1:38). In OT times, God frequently 
changed people’s names to indicate their 
special calling.
1:43 On the next day, see note at 2:1-2. 
Jesus’s calling of his disciples (follow me) 
differed from customary practice. Usually 
it was a disciple who took the initiative 
to follow a rabbi (15:16).
1:44 Most likely, Andrew and Peter 
grew up in Bethsaida and later moved 
to Capernaum (Mk 1:29; cp. Mk 1:21), 
located only a few miles west. Similarly, 
Jesus was born in Bethlehem, grew up 
in Nazareth (Jn 1:45), and later moved 
to Capernaum (Mt 4:13).
1:45 Nathanael is also mentioned in 21:2. 
Nathanael may be the personal name of 
Bartholomew (Bar-Tholomaios = son of 
Tholomaios), who is linked with Philip 
in all three Synoptic lists (Mt 10:3; Mk 
3:18; Lk 6:14). Philip’s reference to the 
one Moses wrote about in the law may 
allude to predictions of a coming prophet 
in Dt 18:15,18 (see note at Jn 1:19-21). The 
expression “the Law and the Prophets” 
commonly referred to the OT in its en-
tirety (Mt 5:17; 7:12).
1:46 Nathanael, who hailed from the 
small village of Cana in Galilee (21:2; 
cp. 2:1-11), used something of a double 

standard when he displayed prejudice 
toward insignificant Nazareth. Nazareth 
was a small town of no more than two 
thousand people.
1:47 Here truly is an Israelite in whom 
there is no deceit. Note that Jacob/Israel 
was characterized by deceit.
1:48 Jesus displayed supernatural 
knowledge (I saw you), identifying him-
self as Messiah.
1:49 Son of God and King of Israel are 
both messianic titles. “Son of God” 
identifies Jesus as the prophesied Mes-
siah (2Sm 7:14; Ps 2:7); “King of Israel” 
likewise is a common OT designation for 
Messiah (Zph 3:15). The two terms also 
appear in Mt 27:42; Mk 15:32.
1:50 Though Nathaniel had come to 
know who Jesus was, he had a great deal 
more to learn.
1:51 Truly I tell you translates Hebrew 
amen, amen, a solemn affirmation em-
phasizing the authoritative nature of 
Jesus’s pronouncement. The phrase 
appears twenty-five times in John’s 
Gospel. Heaven opened and the an-
gels of God ascending and descending 
recalls the story of Jacob in Gn 28:12-
15. The greatness of the Son of Man 
will far surpass the vision of Jacob the 
patriarch (Jn 4:5-6,11-12). Jesus is the 
“new Bethel” where God is revealed, 
and the “new Israel.” The expression 
Son of Man harks back to the myste-
rious figure of “one like a son of man” 
in Dn 7:13-14. The Son of Man would 
be “lifted up” by crucifixion (see note 

at Jn 3:14-15), provide divine revela-
tion (6:27,53), and act with end-time 
authority (5:27; 9:39).
2:1-2 Third day is probably counted from 
Jesus’s encounter with Nathanael. Cana 
of Galilee was later the site of Jesus’s 
third sign (“the second sign” performed 
in Cana, 4:54). Jewish weddings were 
community events, a time of special 
focus not just on bride and groom but 
also on their extended families. Jesus’s 
mother may have been a friend of the 
family, helping behind the scenes. Jesus’s 
disciples probably included the five men-
tioned in 1:35-51.
2:3 The wedding party’s running out of 
wine ironically calls to mind the spiritual 
barrenness of first-century Judaism.
2:4 Jesus’s use of woman to address his 
mother established a polite but firm dis-
tance between them, as did his question: 
What does that have to do with you and 
me? On Jesus’s hour has not yet come, 
cp. 7:6,8,30; 8:20. Because of misconcep-
tions about the coming Messiah, Jesus 
chose not to reveal himself openly to Is-
rael (though he did perform numerous 
messianic “signs”; see note at 2:11). John 
portrays Jesus as the “elusive Christ” via 
Jesus’s pattern of occasional withdrawal 
(7:6-9; 10:40-41; 11:56-57), his realism 
about people’s true motives (2:23-25), 
and his ability to elude his opponents 
when charged with blasphemy (7:44; 
8:59; 10:39). Jesus remained elusive 
until his time finally arrived (12:23,27; 
13:1; 16:32; 17:1).
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Incarnation and Christology
Stephen J. Wellum

T he word incarnation derives from a Latin word 
developed from in + caro [flesh], which literal-

ly means “in the flesh.” In Christian theology the 
term refers to the supernatural act of God, effected 
by the Holy Spirit, whereby the eternal Son of God, 
the Second Person of the Triune Godhead, took 
into union with himself a complete human nature 
apart from sin. As a result of that action, the Son of 
God became the God-man forever, the Word made 
flesh (Jn 1:1,14; Rm 1:3-4; 8:3; Gl 4:4; Php 2:6-11; 
1Tm 3:16; Heb 2:5-18; 1Jn 4:2). 

The means whereby the incarnation came 
about is the virgin conception, commonly known 
as the virgin birth—the miraculous action of the 
Holy Spirit in the womb of Mary—so that what was 
conceived was fully God and fully man in one per-
son forever (Mt 1:18-25; Lk 1:26-38). He did this in 
order to become the Redeemer of the church, our 
Prophet, Priest, and King, and thus to save his peo-
ple from their sins (Mt 1:21). By becoming one with 
us, the Lord of Glory not only shares our sorrows 
and burdens, he is also able to secure our redemp-
tion by bearing our sin on the cross as our substi-
tute and being raised for our justification (see Rm 
4:25; Heb 2:17-18; 4:14-16; 1Pt 3:18).

The Humanity and Deity of Jesus  
in Scripture
Biblical evidence for the full deity and humanity 
of Christ is abundant. In regard to his humanity, 
Jesus is presented as a Jewish man who was born, 
underwent the normal process of growth and 
development (Lk 2:52), experienced a full range 
of human experiences (e.g., Mt 8:10,24; 9:36; Lk 
22:44; Jn 19:28), including growth in knowledge 
(Mk 13:32), and the experience of death (Jn 19:30). 
Apart from his sinlessness, which Scripture un-
equivocally affirms (Jn 8:46; 2Co 5:21; Heb 4:15; 
1Pt 1:19), he is one with us in every way. 

Scripture also affirms that the man Christ Jesus 
is also the eternal Son of God and thus God equal 
with the Father and Spirit. From the opening pages 
of the NT, Jesus is identified as the Lord: the One 
who establishes the divine rule and inaugurates 
the new covenant era in fulfillment of OT expec-
tation—something only God can do (e.g., Is 9:6-7; 
11:1-10; Jr 31:31-34; Ezk 34). That is why Jesus’s 
miracles are not merely human acts empowered by 
the Spirit of God; rather they are demonstrations of 
Jesus’s own divine authority over nature (e.g., Mt 
8:23-27; 14:22-23), Satan and his hosts (Mt 12:27-
28), and all things (Eph 1:9-10,19-23). Because he is 

God the Son, Jesus has the authority to forgive sin 
(Mk 2:3-12), call himself the fulfillment of Scripture 
(Mt 5:17-19; 11:13), view his relationship with the 
Father as one of equality and reciprocity (Mt 11:25-
27; Jn 5:16-30; 10:14-30), and do the very works of 
God in creation, providence, and redemption (Jn 
1:1-18; Php 2:6-11; Col 1:15-20; Heb 1:1-3).

Theological Expression of Jesus’s 
Natures
Later church reflection, especially at the Council 
of Chalcedon (AD 451), affirmed that we cannot do 
justice to Scripture without confessing that Jesus of 
Nazareth was fully God and fully man. God the Son, 
who gave personal identity to the human nature he 
had assumed and did so without putting aside or 
compromising his divine nature, must be confessed 
as one person who now exists in two natures. Addi-
tionally, Chalcedon affirmed that we must not think 
that the incarnation involved a change in the prop-
erties of each nature so that some kind of blending 
resulted which was neither divine nor human, as 
the Eutychians wrongly affirmed. Rather, we must 
affirm that the properties of each nature (human 
and divine) were preserved so that Jesus is all that 
God is in all of his perfections and all that we hu-
mans are except in terms of sin. 

This affirmation entails at least two important 
points. First, the man Jesus from the moment of 
conception was personal by virtue of the union of 
the human nature in the person of the divine Son. 
At no point were there two persons or two centers 
of self-consciousness, as the Nestorians wrongly 
affirmed. That is why in our Lord Jesus Christ we 
come face-to-face with God. We meet him, not 
subsumed under human flesh, not merely associ-
ated with it, but in undiminished moral splendor. 
The deity and humanity coincide, not because the 
human has grown into the divine, but because the 
divine Son has taken to himself a human nature 
for our salvation. He is the divine Son who subsists 
in two natures, who has lived his life for us as our 
representative head, died our death as our sub-
stitute, and been raised for our eternal salvation. 
This is why the Lord Jesus is utterly unique and 
without parallel and thus the only Lord and Savior. 
Second, since in the incarnation the eternal Son 
took to himself a human nature, he can now live 
a fully human life. Yet he was not totally confined 
to that human nature as if for a period of time the 
divine nature was divested of its attributes or func-
tion. That is why Scripture affirms that even as the 
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incarnate One, the divine Son continued to uphold 
and sustain the universe (Col 1:15-17; Heb 1:1-3) 
even while he lived out his life on earth as a man 
dependent upon the Father and empowered by 
the Spirit (Jn 5:19-27; Ac 10:38).

Our affirmation of the biblical Jesus is beyond 
our full comprehension, but it is only in such a 
Jesus that we have One who can meet our every 

need. Apart from him as God the Son incarnate, 
we do not have a Redeemer who can stand on our 
behalf as a man, let alone satisfy God’s own righ-
teous demand upon us due to our sin. After all, it is 
only God who can save us. By becoming one with 
us, our Lord not only becomes our sympathetic 
Savior, he also accomplishes a work that saves us 
fully, completely, and finally.

5 “Do whatever he tells you,” his mother told 
the servants.

6 Now six stone water jars had been set there 
for Jewish purification. Each contained twen­
ty or thirty gallons. a

7 “Fill the jars with water,” Jesus told them. 
So they filled them to the brim. 8 Then he said 
to them, “Now draw some out and take it to 
the headwaiter.” b And they did.

9 When the headwaiter tasted the water (after 
it had become wine), he did not know where it 
came from ​— ​though the servants who had 
drawn the water knew. He called the groom 
10 and told him, “Everyone sets out the fine wine 
first, then, after people are drunk, the inferior. 
But you have kept the fine wine until now.”

11 Jesus did this, the first of his signs, in Cana 
of Galilee. He revealed his glory, and his disci­
ples believed in him.

12 After this, he went down to Capernaum, 
together with his mother, his brothers, and his 
disciples, and they stayed there only a few days.

Cleansing the Temple
13 The Jewish Passover was near, and so Jesus 
went up to Jerusalem. 14 In the temple he found 
people selling oxen, sheep, and doves, and he 
also found the money changers sitting there. 
15 After making a whip out of cords, he drove 
everyone out of the temple with their sheep 
and oxen. He also poured out the money 
changers’ coins and overturned the tables. 

a 2:6 Lit two or three measures    b 2:8 Lit ruler of the table 

2:5 Mary’s instruction, Do whatever he 
tells you, recalls Pharaoh’s instructions 
in Gn 41:55.
2:6 The number of jars (six) may indicate 
incompleteness since seven represented 
fullness. Since each contained twenty or 
thirty gallons, this added up to as much 
as one hundred eighty gallons. The Jew-
ish purification ritual may have involved 
the washing of the guests’ hands and cer-
tain utensils used at the wedding.
2:7 Filled them to the brim points to the 
abundance of Jesus’s messianic provision 
(3:34).
2:8-9 The headwaiter was in charge of ca-
tering. He supervised the serving of food 
and drink, and employed several servants.
2:10 John shows Jesus not only mi-
raculously making wine, but making 
high-quality wine.
2:11 The fact that Jesus’s turning of water 
into wine at the wedding is called the first 
of his signs, in Cana of Galilee, leads the 
reader to expect more signs to follow. The 
corresponding reference in 4:54 is to Jesus’s 
healing of the royal official’s son again while 
at Cana, “the second sign Jesus performed 
after he came from Judea to Galilee.” Be-
yond this, Jesus’s signs include the non-
miraculous but prophetic temple clearing 
(2:13-22, one of Jesus’s Judean signs; cp. 
v. 23; 3:2); his healing of a lame man (5:1-
15); the feeding of the crowds (6:1-15); the 
healing of the man born blind (chap. 9); and 
the raising of Lazarus (chap. 11).

In each case, the emphasis is on the 
way the “sign” revealed Jesus’s messianic 
nature (12:37-40; 20:30-31) and on the 
striking nature of the feat. These signs 
pointed unmistakably to Jesus as Messi-
ah—whether it be the large quantity and 
high quality of wine (2:6,10); the short 
span required by Jesus to “rebuild” the 
temple (vv. 19-20); the long-distance 
healing of the royal official’s son (4:47,49-
50); the lame man’s thirty-eight years as 
an invalid (5:5); the abundance of food 
Jesus produced (6:13); the man’s congen-
ital blindness (9:1-2); or Lazarus’s four 
days in the tomb (11:17,39). The phrases 
he revealed his glory, and his disciples 
believed in him hark back to 1:14.
2:12 Jesus went down from Cana (in the 
hill country) to Capernaum (situated by 
the Sea of Galilee). Capernaum was about 
fifteen miles northeast of Cana and could 
be reached in a day’s journey. Capernaum 
served as Jesus’s headquarters after John 
the Baptist’s imprisonment (Mt 4:12-13; 
Lk 4:28-31; cp. Mt 9:1).
2:13-22 Jesus’s first major confrontation 
with Jewish leaders in John’s Gospel took 
place when he cleared the Jerusalem 
temple at Passover. The Synoptic Gos-
pels record a later clearing, just before 
the crucifixion (Mk 11:15-19). By clearing 
the temple, Jesus displayed zeal for God’s 
house (Jn 2:17; cp. Ps 69:9) and performed 
a sign of judgment on the Jewish leaders 
who had allowed worship to deteriorate 

into commerce. His action also prophet-
ically foreshadowed his crucifixion and 
resurrection, which would establish him 
as the new center of worship, replacing 
the old temple.
2:13 This is the first reference to a Jewish 
festival in John’s Gospel and the first refer-
ence to Passover. Later, John referred to 
two more Passovers at 6:4 (Jesus in Gali-
lee) and 11:55; 12:1 (Jesus’s final Passover 
in Jerusalem). Beyond this, Mt 12:1 may 
refer to another Passover not recorded in 
John. If so, Jesus’s ministry included four 
Passovers and extended over about three 
and one-half years, spanning from AD 29 to 
33 (see note at Jn 1:28). Apart from these 
Passover references, John also mentioned 
Jesus’s activities at an unnamed Jewish 
festival in 5:1 (possibly Shelters); at the 
Festival of Tabernacles (or Shelters in 7:2); 
and at the Festival of Dedication (or Ha-
nukkah) in 10:22. People are described as 
traveling up to Jerusalem because it was 
located at a higher elevation than Galilee.
2:14 Merchants (selling oxen, sheep, and 
doves) and money changers (exchang-
ing idol-free coins for those tainted with 
pagan engravings) eased the logistical 
burden on pilgrims traveling to Jerusa-
lem from afar by providing them with ap-
propriate animals and coins for sacrifices 
and offerings. By conducting their busi-
ness within the temple, however, they 
disrupted worship (esp. for Gentiles) and 
obstructed the temple’s purpose.
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16  He  told  those  who  were sell ing  doves, “ Get 
 these  things  out  of  here!  Stop turn ing  my Fa­
ther’s  house  into  a mar ket place! ” a

17  And  his dis ci ples re mem bered  that  it  is writ­
ten:  Zeal  for  your  house  will con sume  me. B

18  So  the  Jews re plied  to  him, “ What  sign  will 
 you  show  us  for do ing  these  things? ”

19  Jesus an swered, “De stroy  this tem ple, c 
 and  I  will  raise  it  up  in  three  days.”

20 There fore  the  Jews  said, “ This tem ple  took 
forty­six  years  to  build, d  and  will  you  raise  it 
 up  in  three  days? ”

21  But  he  was speak ing  about  the tem ple  of 
 his  body. 22  So  when  he  was  raised  from  the 
 dead,  his dis ci ples re mem bered  that  he  had 
 said  this,  and  they be lieved  the Scrip ture  and 
 the state ment  Jesus  had  made.

23  While  he  was  in Je ru sa lem dur ing  the 
Pass over Fes ti val,  many be lieved  in  his  name 
 when  they  saw  the  signs  he  was do ing. 24  Jesus, 
how ev er,  would  not en trust him self  to  them, 
 since  he  knew  them  all 25  and be cause  he  did 
 not  need any one  to tes ti fy  about  man;  for  he 
him self  knew  what  was  in  man.

Jesus And nicodemus

3  There  was  a  man  from  the Phar i sees 
 named Nic o de mus,  a rul er  of  the  Jews. 

2  This  man  came  to  him  at  night  and  said, 
“Rab bi,  we  know  that  you  are  a teach er  who 
 has  come  from  God,  for  no  one  could per form 
 these  signs  you  do un less  God  were  with  him.”

3  Jesus re plied, “Tru ly  I  tell  you, un less some­
one  is  born  again, e  he can not  see  the king dom 
 of  God.”

4 “ How  can any one  be  born  when  he  is  old? ” 
Nic o de mus  asked  him. “ Can  he en ter  his moth­
er’s  womb  a sec ond  time  and  be  born? ”

5  Jesus an swered, “Tru ly  I  tell  you, un less 
some one  is  born  of wa ter  and  the Spir it,  he 
can not en ter  the king dom  of  God. 6 What ev er 
 is  born  of  the  fl esh  is  fl esh,  and what ev er  is 
 born  of  the Spir it  is spir it. 7  Do  not  be  amazed 
 that  I  told  you  that  you  must  be  born  again. 
8  The  wind  blows  where  it pleas es,  and  you 
 hear  its  sound,  but  you  don’t  know  where  it 
 comes  from  or  where  it  is go ing.  So  it  is  with 
ev ery one  born  of  the Spir it.”

9 “ How  can  these  things  be? ”  asked Nic o­
de mus.

10 “ Are  you  a teach er f  of Is ra el  and  don’t 
 know  these  things? ”  Jesus re plied. 11 “Tru ly 
 I  tell  you,  we  speak  what  we  know  and  we 
tes ti fy  to  what  we  have  seen,  but  you  do  not 

a 2:16 Lit a house of business   B 2:17 Ps 69:9   c 2:19 Or sanctuary, also in vv. 20,21   d 2:20 Or was built forty-six years ago   
e 3:3 Or from above, also in v. 7   f 3:10 Or the teacher

2:17 Jesus’s clearing of the temple remind-
ed his disciples of the righteous suff erer in 
Ps 69:9. First-century Jews expected Mes-
siah to purge and reconstitute the temple. 
Jesus was passionately concerned for the 
holiness and purity of God’s house.
2:20 This temple took forty-six years 
to build seems to indicate that the re-
construction of the second temple had 
taken forty-six years. Alternatively, it can 
be read: “This sanctuary was completed 
forty-six years ago [and has stood since 
that time].” The Jews were amazed that 
Jesus claimed he could raise it up in 
three days, an impossibly short time. The 
misunderstanding is cleared up in v. 21.
2:22 The Scripture may be Ps 69:9 (cit-
ed in Jn 2:17). The statement Jesus had 
made refers to v. 19.
2:23-25 Believed . . . would not entrust 
himself is a wordplay in the original 
Greek. Jesus’s knowledge of people’s 
hearts was displayed in his encounters 
with Nicodemus and the Samaritan wom-
an; see note at v. 4.
3:1–4:42 The bulk of chaps. 3 and 4 is 
devoted to Jesus’s encounters with Nico-
demus, a representative of the Jewish re-
ligious establishment, and an unnamed 

woman representing Samaritan religion. 
Interspersed are explanatory sections 
(3:16-21,31-36) and a vignette on John 
the Baptist (3:22-30). The encounters with 
Nicodemus and the Samaritan woman are 
a study in contrasts. Nicodemus’s status as 
a Sanhedrin member diff ers sharply from 
the lowly Samaritan woman who had a 
sinful past and present. Yet in both cases 
Jesus discerned deep spiritual need. He 
confronted Nicodemus about his need for 
regeneration and the woman about her sin.
3:1 Nicodemus was a common name 
in first-century Palestine. Ruler of the 
Jews refers to the Jewish governing body 
known as the Sanhedrin.
3:2 Nicodemus’s coming to Jesus at night 
may have negative overtones (“night” is 
probably negative in 13:30 but not in 21:3; 
see also the reference to the present event 
without apparent negative connotation in 
19:39). Coming from a “teacher of Israel” 
(3:10), the address rabbi denoted respect, 
especially since it was known that Jesus 
did not have formal rabbinic training 
(7:15). The signs mentioned in John’s 
Gospel presumably included those per-
formed in Jerusalem (2:23), possibly the 
temple clearing (cp. 2:18; see note at 2:11).

3:3-8 The discussion of the need for spiri-
tual rebirth develops the reference to the 
“children of God” who are “born . . . of God” 
in the prologue (1:12-13). On “children of 
God,” see 8:39-58 and 11:51-52. The phrase 
born of water and the Spirit probably re-
fers to spiritual birth that cleanses from sin 
and brings spiritual transformation (Ezk 
36:25-27). The kingdom of God, a major 
topic in the other Gospels, is mentioned 
by John only in vv. 3,5 (see the reference 
to Jesus’s kingdom in 18:36).
3:7 You is plural, probably indicating 
Nicodemus and other Sanhedrin mem-
bers (cp. vv. 1,11).
3:8 Jesus illustrated his pronouncement 
of vv. 3-5 with an analogy between wind 
and a person born of the Spirit. Wind 
and Spirit translate the same Greek and 
Hebrew words (Gk pneuma; Hb ruach). 
While the wind’s origin is invisible, its 
eff ects can be observed; it is the same 
with those born of the Spirit.
3:9-10 Jesus may here be “returning the 
compliment” (see note at v. 2), though 
he chastised Nicodemus for his lack of 
understanding.
3:11-12 Jesus’s knowledge is firsthand rath-
er than speculative or based on hearsay. 

36 99 essentiAl christiAn truths
reGenerAtion (Jn 3:3-8)

Regeneration takes place at the beginning of the Christian 
life, and is the miraculous transformation, or the new birth, 
that takes place within an individual through the supernat-
ural work of the Holy Spirit (Ti 3:5). It is the divine side of 
conversion (a person turning to Christ in repentance and 
faith), being the work of God within a person’s life that causes 
him or her to be born again, a work that human eff ort is 
unable to produce.
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ac cept  our tes ti mo ny. 12  If  I  have  told  you  about 
earth ly  things  and  you  don’t be lieve,  how  will 
 you be lieve  if  I  tell  you  about heav en ly  things? 
13  No  one  has as cend ed  into heav en ex cept 
 the  one  who de scend ed  from heav en  —   the 
 Son  of  Man. a

14 “ Just  as Mo ses lift ed  up  the  snake  in  the 
wil der ness,  so  the  Son  of  Man  must  be lift ed 
 up, 15  so  that ev ery one  who be lieves  in  him 
 may B  have eter nal  life. 16  For  God  loved  the 
 world  in  this  way: c  He  gave d  his  one  and  only 
 Son,  so  that ev ery one  who be lieves  in  him  will 
 not per ish  but  have eter nal  life. 17  For  God  did 
 not  send  his  Son  into  the  world  to con demn 
 the  world,  but  to  save  the  world  through  him. 
18 Any one  who be lieves  in  him  is  not con­
demned,  but any one  who  does  not be lieve  is 
al ready con demned, be cause  he  has  not be­
lieved  in  the  name  of  the  one  and  only  Son 
 of  God. 19  This  is  the judg ment:  The  light  has 
 come  into  the  world,  and peo ple  loved dark­
ness rath er  than  the  light be cause  their  deeds 
 were  evil. 20  For ev ery one  who  does  evil  hates 
 the  light  and  avoids  it, e  so  that  his  deeds  may 
 not  be ex posed. 21  But any one  who  lives  by f 
 the  truth  comes  to  the  light,  so  that  his  works 
 may  be  shown  to  be ac com plished  by  God.”

Jesus And John the bAPtist
22 Af ter  this,  Jesus  and  his dis ci ples  went  to 
 the Ju de an coun try side,  where  he  spent  time 
 with  them  and bap tized.

23  John  also  was bap tiz ing  in Ae non  near 
Sa lim, be cause  there  was plen ty  of wa ter 

 there. Peo ple  were com ing  and be ing bap­
tized, 24  since  John  had  not  yet  been  thrown 
 into pris on.

25  Then  a dis pute  arose be tween  John’s dis­
ci ples  and  a  Jew g  about pu ri fi  ca tion. 26  So  they 
 came  to  John  and  told  him, “Rab bi,  the  one 
 you tes ti fi ed  about,  and  who  was  with  you 
 across  the Jor dan,  is bap tiz ing  —   and ev ery­
one  is go ing  to  him.”

27  John re spond ed, “ No  one  can re ceive any­
thing un less  it  has  been giv en  to  him  from 
heav en. 28  You your selves  can tes ti fy  that  I 
 said, ‘ I  am  not  the Mes si ah,  but  I’ve  been  sent 
 ahead  of  him.’ 29  He  who  has  the  bride  is  the 
groom.  But  the groom’s  friend,  who  stands 
 by  and lis tens  for  him, re joic es great ly h  at  the 
groom’s  voice.  So  this  joy  of  mine  is com plete. 
30  He  must in crease,  but  I  must de crease.”

the one from heAVen
31  The  one  who  comes  from  above  is  above 
 all.  The  one  who  is  from  the  earth  is earth ly 
 and  speaks  in earth ly  terms. i  The  one  who 
 comes  from heav en  is  above  all. 32  He tes ti­
fies  to  what  he  has  seen  and  heard,  and  yet 

a 3:13 Other mss add who is in heaven   B 3:15 Other mss add not perish, but   c 3:16 Or this much   d 3:16 Or For in this way 
God loved the world, and so he gave, or For God so loved the world that he gave   e 3:20 Lit and does not come to the light   
f 3:21 Lit who does   g 3:25 Other mss read and the Jews   h 3:29 Lit with joy rejoices   i 3:31 Or of earthly things

The earthly things probably refers to the 
teaching on spiritual regeneration.
3:13 Jesus’s statement may allude to Pr 
30:4. Only Jesus descended from heaven 
and returned there (Lk 24:51; Ac 1:9).
3:14-15 The reference to the Son of Man 
being lift ed up is the first of three “lift ed 
up” sayings in John (8:28; 12:32). All three 
speak of the future “lift ing up” of the Son 
of Man in double meaning (possibly in-
spired by the language of Is 52:13). The 
reference in this verse invokes Moses’s 
lift ing up of a serpent in the wilderness 
so that everyone who had been bitten 
by a poisonous snake and looked at the 
serpent in faith was healed (Nm 21:8-9). 
The third and final “lift ed up” saying (Jn 
12:32) emphasizes that the lift ing up of 
the Son of Man refers to Jesus’s crucifix-
ion (cp. 12:33 and the similar reference 
to Peter’s martyrdom in 21:19).
3:16-18 God, out of love, gave his one 
and only Son (cp. 1:14,18), so that ev-
eryone who believes in him will have 
eternal life (see notes at 5:26; 14:4-6). 

John’s favorite designation for Jesus 
is the Son sent by the Father (3:34-36; 
5:19-26; 6:40; 8:35-36; 14:13; 17:1), im-
agery taken from the Jewish concept of 
the shaliach (messenger), according to 
which the sent one is like the sender him-
self and faithfully pursues the sender’s 
interests (13:16,20). Jesus is that “sent 
one” par excellence (9:7), and he in turn 
sends his disciples (see note at 20:21-22). 
Being sent implies that the commission, 
charge, and message are issued by the 
sender rather than originating with the 
ones sent. The messengers’ role is to ful-
fill their commission according to their 
sender’s will.
3:19-21 On Jesus as the light, see note 
at 8:12.
3:22 Jesus left  the vicinity of Jerusalem 
and headed to the Judean countryside. 
In 4:3, Jesus left  Judea altogether, return-
ing to Galilee (2:12) by way of Samaria.
3:23-25 The ministries of Jesus and John 
overlapped and led to a dispute between 
their respective disciples.

3:26 On John the Baptist as a witness to 
Jesus, see note at 5:31-47.
3:27 John points out that Jesus would 
not be having such success unless God 
was in it.
3:28 John’s assertion that he had been 
sent ahead of the Messiah may allude 
to Mal 3:1 (cp. Mt 11:10; Mk 1:2; Lk 7:27).
3:29 John’s reference to Jesus as the 
groom (cp. Mt 9:15) identified Jesus as 
Israel’s long-awaited King and Messiah. 
In the OT, Israel is frequently depicted as 
God’s “bride” (Is 62:4-5; Jr 2:2; Hs 2:16-
20). John’s role was that of the groom’s 
friend, who selflessly rejoiced with the 
groom (1:6-9,15,19-36).
3:30 John the Baptist downplayed his 
disciples’ concerns expressed in v. 26. 
Now that the light had come (1:6-9), the 
“lamp” had done its work (see note at 
5:35).
3:31-32 The one who comes from above 
is Jesus. The earthly one is John the 
Baptist, but it speaks not of sin but of 
finiteness. 

37 99 essentiAl christiAn truths
fAith (Jn 3:16-21) 

Biblical faith is the resting, or trusting, in Christ alone for 
salvation. More than being simply a mental agreement of 
historical facts, genuine faith begins with a recognition and 
confession of the truth of the gospel (1Jn 4:13-16), followed 
by a receiving of Christ as Lord and Savior of one’s life (Jn 
1:10-13). Biblical faith is not blind faith, for it rests on the 
historical life, death, and resurrection of Christ.
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no one accepts his testimony. 33 The one who 
has accepted his testimony has affirmed that 
God is true. 34 For the one whom God sent 
speaks God’s words, since he a gives the Spir­
it without measure. 35 The Father loves the 
Son and has given all things into his hands. 
36 The one who believes in the Son has eter­
nal life, but the one who rejects the Son b 
will not see life; instead, the wrath of God 
remains on him.

Jesus and the Samaritan Woman

4 When Jesus c learned that the Pharisees 
had heard he was making and baptizing 

more disciples than John 2 (though Jesus him­
self was not baptizing, but his disciples were), 
3 he left Judea and went again to Galilee. 4 He 
had to travel through Samaria; 5 so he came 
to a town of Samaria called Sychar near the 
property d that Jacob had given his son Joseph. 
6 Jacob’s well was there, and Jesus, worn out 
from his journey, sat down at the well. It was 
about noon. e

7 A woman of Samaria came to draw water.
“Give me a drink,” Jesus said to her, 8 be­

cause his disciples had gone into town to 
buy food.

9 “How is it that you, a Jew, ask for a drink 
from me, a Samaritan woman? ” she asked him. 
For Jews do not associate with f Samaritans. g

10 Jesus answered, “If you knew the gift 
of God, and who is saying to you, ‘Give me a 
drink,’ you would ask him, and he would give 
you living water.”

11 “Sir,” said the woman, “you don’t even 
have a bucket, and the well is deep. So where 
do you get this ‘living water’? 12 You aren’t 
greater than our father Jacob, are you? He 
gave us the well and drank from it himself, as 
did his sons and livestock.”

13 Jesus said, “Everyone who drinks from 
this water will get thirsty again. 14 But who­
ever drinks from the water that I will give him 
will never get thirsty again. In fact, the water 
I will give him will become a well h of water 
springing up in him for eternal life.”

15 “Sir,” the woman said to him, “give me this 
water so that I won’t get thirsty and come here 
to draw water.”

16 “Go call your husband,” he told her, “and 
come back here.”

17 “I don’t have a husband,” she answered.
“You have correctly said, ‘I don’t have a 

husband,’ ” Jesus said. 18 “For you’ve had five 

a 3:34 Other mss read since God    b 3:36 Or refuses to believe in the Son, or disobeys the Son    c 4:1 Other mss read the Lord    
d 4:5 Lit piece of land    e 4:6 Lit about the sixth hour    f 4:9 Or do not share vessels with    g 4:9 Other mss omit For Jews do not 
associate with Samaritans.    h 4:14 Or spring

3:33 Has affirmed (Gk sphragizo) means 
literally “to seal” in the sense of confirm-
ing or authenticating something as true 
(see note at 6:27-29).
3:34 On Jesus as the recipient of God’s Spir-
it, see note at 1:32-34 (see also Rv 3:1; 5:6).
3:35 The Father has given the Son au-
thority over all things because of his love.
3:36 Has eternal life indicates that eternal 
life is not just a future expectation but is al-
ready a present experience. The wrath of 
God remains on him makes clear that unless 
a person believes in Jesus the Messiah, he 
remains under God’s judgment (vv. 19-21).
4:1-42 Jesus’s encounter with the Samar-
itan woman took place by divine neces-
sity (v. 4). Unlike Nicodemus, the woman 
progressed in her understanding. She 
viewed him first as a Jew (v. 9), then as 
someone who could make her life easier 
(v. 15), then as a prophet (v. 19), and then 
possibly as Messiah (v. 29). The woman’s 
fellow townspeople concluded that Jesus 
was the Savior of the world (v. 42).
4:1 The Pharisees had investigated John 
the Baptist’s credentials (1:19,24); now 
they were looking into those of Jesus.
4:2 John the Evangelist, author of this Gos-
pel, here clarified the earlier statement in 
3:26.
4:3 On Jesus going from Judea to Galilee, 
see note at 3:22.
4:4 Had to travel may indicate that Jesus’s 
itinerary was set by the sovereign plan of 

God (9:4; 10:16; 12:34; 20:9). Through 
Samaria was the most direct route from 
Judea to Galilee, but strict Jews, wishing 
to avoid defilement, bypassed Samaria 
by taking a longer, less direct route. This 
involved crossing the Jordan River and 
traveling across from Samaria on the 
eastern side of the river.
4:5 Sychar was located just east of Mount 
Gerizim and Mount Ebal. The reference to 
the property that Jacob had given his son 
Joseph reflects the customary inference 
from Gn 48:21-22 and Jos 24:32 that Jacob 
gave his son Joseph the land at Shechem 
that he had bought from the sons of Ha
mor (Gn 33:18-19) and that later served as 
Joseph’s burial place (Ex 13:19; Jos 24:32).
4:6 Jesus was worn out from his jour-
ney. This underscores his genuine, full 
humanity.
4:7 The first sentence would have raised 
the question: What will Jesus do? Those 
who knew the Samaritans would have 
been shocked by Jesus’s request.
4:8 Jesus and his disciples usually 
carried little or nothing to eat on their 
journeys. Rather, they brought money 
to buy provisions along the way (12:6; 
13:29). Purchasing food was a common 
assignment given to disciples. Jesus did 
not fear being defiled by food bought in 
a Samaritan village.
4:9 The author’s aside that Jews do not 
associate with Samaritans explained to 

his Diaspora readership that rabbis con-
sidered Samaritans to be in a continual 
state of uncleanness.
4:10-15 The references to Jesus as the giver 
of living water involve double meaning (see 
notes at 3:3-8,14-15). Literally, the phrase 
refers to fresh spring water (Gn 26:19; Lv 
14:6). God was known as the source of life 
(Gn 1:11-12,20-31; 2:7) and “the fountain 
of living water” (Jr 2:13; see Is 12:3). In Nm 
20:8-11, water gushed out of the rock, a 
much-needed provision for the Israelites.
4:11 Jacob’s well may have been the 
deepest well in Palestine. It is more than 
a hundred feet deep today and was prob-
ably deeper in Jesus’s day.
4:12 The woman’s account of Jacob giv-
ing the Samaritans the well and drinking 
from it himself was based on tradition, 
not Scripture. The book of Genesis does 
not record Jacob digging a well, drinking 
from it, and giving it to his sons.
4:14 The phrase will become a well of 
water springing up in him is reminiscent 
of Is 12:3 (cp. Is 44:3; 55:1-3).
4:16 Jesus’s instructions gave the woman 
the opportunity to admit that she was liv-
ing with a man who was not her husband.
4:17 While technically truthful, the wom-
an’s statement was potentially misleading 
because it could be taken to imply that she 
was unattached. Jesus knew the full truth.
4:18 The woman had had five hus-
bands—or five “men” (the Gk aner can 
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