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JOHN

The Word Became Flesh

'I In the nning was the Word, and the Wond was with God, and the Word
was God, JHs wad with God In the beginning. YThrough him all things were
made; without him nothing was made that has been made. *In him was life,
Ay vhag life was the Bght of all mankind FThe Ight shines in te darkness,
amnd the darkness has mot overcome® it

#There was a man sent from God whose name was John THe came as a wit-
ness to estily concerning that Ught, so that through him all might believe.
¥He himself was not the light; he came only as a witness to the Hght.

*The true Bght that gives lght 1o everyons was coming into the wotkd, ¥He
was in the world, and though the world was made through him, the world
did not recognize him. "He came to that which was his own, bat his own did
ot récedve him WYet 1o all who did receive him, to those who belisved in his
name, he gave the fght to become children of God — Ychildren born not of
natural descent, nor of human decision o a husband’s will, but born of God,

WThe Word became flesh and made his dwelling among us. We have seen
his ghory, the glory of the one and only 5on, who came from the Father, full
of grace and truth,

B{lohn testified concerning him. He ailed out, ssying, “This is the one 1
spoke about when [ said, "He who comes after me has surpassed me because
he was before me"") ¥-0ut of his fallness we have all received grace in place
of grace already given. "For the law was given through Moses; grace and truth
came through Jesus Christ. VN0 one has ever seen God, but the one and only
Son, who is himsel God and® is In closest relationship with the Father, has
mavde him known.

John the Baptist Denies Being the Messiah

WHow this was John's testimony when the Jewish leaders® In Jerusalem
sent priests and Levites to ask him who he was, 2He did not fall o confess,
bar condessed freely, T am not the Messiah™

They asked him, “Then who are you? Are you Elijah ™

He sald, “1 am not."

He answered, "No.”

U Finally they sald, "Who are you? Give us an answer 10 (ake back to those
who sent us What do you say about yourssl{™

John replied In the words of [salah the prophet, *1 am the voloe of one
calling in the wilderness, Make Sraight the way for the Lond,” ™

#Npw the Fharisees who had been sent ¥questioned him, “Why then do
you bapeize if you are nof the Messiah, nor Blijah, nor the Prophet?™

6] bapaize with® water,” John replied, “but among you stands one you do
not know, THe is the one who comes after me, the straps of whose sandaks 1
am not warthy o untie”

2This all happened at Bethany on the other side of the Jordan, where John
‘was baptizing.

John Testifies Aboul Jesus

#*The next day John saw Jesus coming toward him and sald, “Look, the
Lamb of God, who takes away the sin of the world! ¥This is the one | meant
when [ 2add, ‘A man who comes after me hs surpassed me because he was

45 Orewdersiood P18 Sorme mamuscripts bat the onfy Som, whe  ©09 The Greek term
traditionally translated g fews (hod loud'alof) reders bene and elsewbere in Jobn's Gospel
te those Mewith leaders who opposed Jesus; slso in 5:0, 15, ¥ 701, 1, 13; 0 WATLL, T5, 34
W I DO T 2F laakab 403 " 26 O ol kn verses 31 and 33 (Cwhioe)

BAPTISM

InActs 22, Paul recounts his conversion, which is first told inActs 2 Both accounts
mention his baptism. Paul’s baptism is in keeping with the role baptism plays
elsewhere in Acts (see nole on *Baptism” on Acts 10-11). Paul recounts how he
met Jesus on the road to Damascus and was blinded; he was then was led into
Damascus by his followers, He fasted and waited for instructions for three days,
Giod sent Ananias Lo him so that he would regain his sight and receive the Holy
Spiril (Ac 22:12-16; cf. 9:17-18). Saul's sight was restored, and immediately Ana-
nias baptized him. From then on, Paul began to proclaim and serve Jesus Christ.

Ananias explained baptism to Paul (22:16), and associated it with two things: (1)
washing away of sins and (2) calling on the name of the Lord. That is, baptism is
connected to conversion. It is an objective event in which a person calls upon
the Lord, asking him towash them clean.

Acts consistently presents a“comversion package” that includes these elements:
belief, repentance, baptism, the coming of the Holy Spirit and forgiveness.
Throughout the book of Acts, those elements are shown to all happen on the
same day, but the order varies occasionally, That's why it's best to describe it as
a conversion package rather than a conversion sequence.

During this time, when a person believed in Jesus, they were baptized right away,
usually on the same day. This is why the authors of the New Testament letters
assume that all believers have been baptized, and they describe baptism in lan-
guage associated with conversion, just as Ananias did in his explanation to Paul,

It's not that baptism achieves anything of itself. As an expression of faith and
repentance by whichwe call on the name of Jesus, baptism takes on rich signifi-
cance. It embodies in a concrete, tangible way our conversion to Christ. Just as
Faul was set apart for the Lord's purposes from his baptism onward, 50 ange we.

f ACTS 22:1%
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SCIENCE

LOCATIONOF EDEN

According to Genesis 2:10- 14, Eden had flowing from it an unnamed river that branched
into four named rivers in three different regions. we can confidently identify two of the
rivers ( Tigris and Euphrates), and the three regions are identified elsewhere (Assyria
with Mesopolamia; Havilah with the Arabian Peninsula [Ge 25:18; 153 15:7); and Cush
{usually) with the region south of Egyplt [Ps 68:31; 152 20:3-5; 43:3,14; Eze 30:4-9; Na 3:9]).
The difficulty with locating Eden is that the text’s details do not easily map onto modern
topography—missing rivers, convergence of rivers, specific locations and waterflow
direction.

Assuming Eden is not a mythical or completely mysterious place, there are two main
oplicns for its lecation. Most commentators place Eden somewhere in Mesopolamia,
usually leaving the exact bocation uncertain, This means identifying the region of Cush
as different than the place in Africa. Topographical changes due to the flood could
explain remaining inconsistencies or problems. Another oplion, which has an ancient
pedigree, is to locate Eden in Canaan, the promised land. Thisview recognizes that some
of the details (like a massive waterflow system) cannot be Laken literally, bul advocates
claim that it best accounts for the evidence in Genesis and later Biblical reflections and
symbaolism, including the well-known parallels between Eden and lsrael’s temple (see
below). The promised land is often deseribed in Edenic terms (e.g., Ge 13:10; Dt 8:7-10;
11:9-12; Ps 36:8; 46:4; 659; Joel 2:3),

whatever the physical location of Eden, the text is more interested in theology than
geography; whether we can locate exact rivers is not the point of this passage, Modern
scholars largely agree that the account Eden is infused with temple imagery, with Adam
and Eve depicted as priests in sacred space (of. Nu 3.7-8; Isa 51:3; Eze 28:12-17, 31:1-9;
A4T:1-12; Rew 22:1-2). Eden represents *Paradise lost”™ in one sense, but it also paints 1o
divine purposes for humanity now, such as being in God's presence and caring for his
good creation. The Garden of Eden, then, is a beautiful portrail of God's passion to be in
an intimate relationship with humanity—a relationship that will come to full expression
in the new Jerusalem of Revelation 21-22.

ORIGIN OF HLMANITY

Most agree that the story of Adam and Eve in Genesis 2-3 represents truths about all
of us=God's original design, sex differentiation, marriage, and the nature of sin and
its consequences. There is less agreement on how literalhistorical the story is to be
understood in its details about how humanity originated. Did God really create a man
instantancously, place him in a garden and then form a woman from his side? Are they
then the sole progenitors of every human being who has ever lived? while varying views
existed before the rise of modern science, evolutionary theory has certainly compli-
cated the situation.

Some read the text purely mythically or symbolically; they believe that the text teaches
broad truths about God, humanity and the world, but it does not intend to describe
something that actually happened in the past. Most, however, think the Bible elsewhere
does claim that Adam and Eve were real historical people, whose rebellion brought sin
into the world (e.g., Adam's appearance in the genealogies in Ge 51; 1Chr 1:1; Lk 3:38;
Adam’s robe in Ro 5:12-18; 1Co 1521-22,45-49), Within this group, there is disagreesment
on how exactly toread Genesis 2-3 and often what to think about evolution. Those who
consider the text as a straightforward historical narrative see Adam and Eve as sole pro-
genitors of the human race, which runs counter to human evolution,

Others within this group affirm a historical Adam, including an original state of inno-
cence followed by rebellion, but take some of the details more symbolically or met-
aphorically rather than literally (e.g, God forming, breathing, planting and walking).
Viewing the text as having a historical core wrapped in figurative garb allows for the
idea that Adam and Eve might not be the first and only two original humans, but could
be representative of a larger original human population (either as a pair chosen oul
of the population or a5 the two themselves representing the whole; note the possible
existence of other people outside Adam’s family in Genesis 43, This view, then, allows
the possibility of accepting at least some aspects of human evolution while taking the
Biblical saccount serioushy,

A proper Christian worldview calls for patient engagement with all the data and inter-
pretations. Christians would do well to research the various Christian viewpoints and
ongoing discussions. Even when we are comvinced of nspecific interpretation, it is help-
ful to see that others can arrive at different conclusions honestly and faithfully. This
does nol mean anything goes, but dialogue is often more valuable than division when
it comes to Christian witness. ITwe can agree on the who and the why, perhaps we can
continue to debate charitably the how and the when,
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JOMHMN 1:31

BAPTISM

JEREMIAH 4:3 - 4

Jureeniah d:3-4 isa call to whala-
haarted mepantance for the people
of Jerusalem and Jedah, The Lo
uGES two images to describs this
repartancs. The lirst ks bieaking
up unplowad ground and ream-
Ing the wesds 5o the sod is maady
for planting. This is a mataphor for
softaning the 's hsarts to
hear and hoed

The second brage s circumci
saah, Lt Ged makes & clear that
he is not alking about physical
circuicision, Rather, he calls the
poeple to circumcise thelr haarts.
Moses mada this sams appaal to
the paople of lsmel in Deuterono-
my 10:16and commanded thamm o
Hop being sl nackad,” thal is, o
guit beieg stulborn and resistant
T God and his Woed, To hawvea cir-
cubncisad haatl maans one's hiar
i roceptive and responsie 1o God
and his Ward. Both Moses IDt 30:6]
and Joreemdah Ler 31:33) say that
God hirsell will accomplish this
circumemion by writing his bw sn
pecple’s hoarts whan he makes a
oW COvBEanL.

BAPTISM

ACT 111

Before his ascension, Jesus in-
structed his apestles 1o “make
disciples of all nations, baplizing
thvastm i this pamd of the Father amd
of the Son and of 1he Holy Spirt”
M2 28:1%). As wa read through the
book of Acts, we Sé the disciples
foltowing Jesus’ instructions. Bag-
fign bedoires the okjaclve marker
of baing ie Christ

Whan the fifst Jows balieyed
in Jesus, Peler called them 10 be
taptized in the name of losss
Chinist Bor thi forgiven ess of [thei)

lcandi b an next pagel
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before me." I mysell did not know him, but the reason I came baptizing with
water was that he might be revealed to Brael.”

K Then John gave this testimory: *1 saw the Splrit come down from heaven
as a dove and remain on him. ¥And | myself did not know him, but the one
who sent me (o baptize with water told me, “The man on whom you see the
Splrit come down and remain |s the one whowill baptize with the Holy Spirt’
W] have seen and I testify that this is God's Chosen One.™

John's Disciples Follow Jesus

WThe next day John was there again with two of his disciples. ¥When he
saw Jesus passing by, he sald, “Look, the Lamb of God!™

Fwhien the two disciples heard him sy this, they lollowed Jesus. ®Turning
around, Jesus saw them following and asked, “What do you want?

They $aid, "Rabbl” (which means “Teacher™), “where are you staying™

WeCome,” he replied, “and you will see”

5o they went and saw where he was staying, and they spent that day with
him. I was about four in the afternoon.

wAndrew, Simon Peter's brother, was one of the two who heand what John

had sabd and who had followed Jesus. The first thing Andrew did was to
find his brother Simon and tell him, “We have found the Messiah™ (that b5, the
Christ). 2 And he brought him to Jesus

Jesus looked at him and sald, "You aré Simon son of John. You will be
called Cephas® (which, when mansiated, is Peterk),

Jesus Calls Philip and Nathanael
l?ﬂtuﬂdn:rkmdadﬂtdloluw for Galllee. Finding Fhillp, he said to
him, *Follow me.”

“Philip, llke Andrew and Peter, was (rom the town of Bethsalda. @Fhilip
found Nathanael and told him, "We have found the one Moses wrote about
nmelm , 300 AbOUT WHOM Hie prophets also wrote — Jesus of Nazareth, the
S0 0

4*Nazareth! Can anything good come from there?” Nathanael asked.

“Come and see,” said Phillp.

“"'When Jesus saw Nathanael approaching, be sald of him, “Here truly ks an
Israedite In whom there s no decelt™

A8"How do you know me™ Mathanael asked.

Jesus answered, "1 saw you while you were sl under the [lg tree before
Philip called you.®

“Then Nathanael declared, “Rabbi, vou are the Son of God; you are the
king of Ermel”

$8)esus sald, *You belleve’ becanse | told you | saw pou under the fig tree.
You will see greater things than that.” "He then added, "Very truly I tell you,*
you* will see ‘heaven open, and the angels of God ascendling and descending
on'™ the Son of Man™

Jesus Changes Water Into Wine

O the thind day a wedding ook place ar Cana In Galilee. Jesus’ mother

was there, Jand Jesus and his disciples had also been invited to the wed-
ding. Ywhen the wine was gone, Jesus' mother sald to him, “They have no
mote wine™

*Woman,! why do you lnvoive me?™ Jesus replied. “My hour has not yet
Come.”

1His mother sabd to the servants, * Do whatever be tells you.”

S Nearby stood $ix stone water jars, the kind used by the Jews for ceremo-
il washing, each holding from twenty to thirry gallons.e

4 5i See lsaah 421; many manuscripts is tee Som of Cod.  #4J Cephas (Aramaic) and
Peter (Greek)both mean rock. ¥ 50 Or Do yow believe. .. § %51 The Greek is plural
51 Gem. 28702 14 The Greek for Woman does not denote sny disrerpect. 96 Or
trcams abowtt 75 to About 115 Blers

Tlesus sald to the servants, “Fill the jars with water™; so they [llled them
to the brim.

Then he tald themn, “Now dexw sorme oul and ke it (o the master of the

uetl”

They did £0, *and the master of the banquet tasted the water that had been
mrned into wine. He did not reallze where It had come from, though the ser-
vants who bad drrwn the water knew. Then he called the bridegroom aslde
oand wid, “Everyone brings oot the cholce wine firs and then the cheapéer
wine after the guests have had too much te drink; but you have saved the
best tll now,”

what Jesus did here in Cana of Galiles was the tirst of the dgns through
which he revealed his glory; and his disciples belleved In him.

1 Afer this he went down o Capernaum with his mother and brothers and
his disciples. There they stayed for a few days.

Jesus Clears the Temple Coorts

when It was almost tme lor the Jewish Passover, Jesus wenl up to Jeru-
sabem. ® o the temple courts he found people selling cattle, sheep and doves,
and others sitting at tables exchanging money. Y50 he made a whip out of
corels, and deove all from the temple courts, both sheep and canle he scat-
tered the ooins of the money changers and overturned thelr tables. ¥To those
whi sold doves he sald, "Get these out of hered Stop turning my Father's house
into a market™ THis disciples remembered that it is wrinen: “Zeal for your
house will consume me.™

WThe Jews then responded 1o him, “What sign can you show us [0 prove
your authority to do all this?™

Wlesus answened them, *Destroy this temple, and T will raise it agaln in
three days.”

20They replied, "It has taken forty-six years to build this temple, and you
ane golng to raise it in three days?” DBut the temple he had spoken of was his
bady. 3 Afrer he was ralsed from the dead, his disciples recalled what he had
sald. Then they belleved the scripdure and the words that Jesus had spoleen.

A Now while e wis In Jerusalem at the Passover Festival, many peaphe o
the signs he was performing and believed in his name.* »But Jesus would not
entrus himself to themn, for be knew all people. 2He did not need any testi-
mony abour manking, o he knesw what was in each person.

Jesus Teaches Nicodemus

How there was a Fharisee, @ man named Ricodemus who was a member
of the Jewish ruling coundl. THe carme (o Jesus ot night and wid, "Rabbi,
we know that you are a teacher who has come {rom God. For no one could
perform the signs you are doing H God were not with him.”

bJegus repled, “Very truly el you, no one can see the kingdom of God
anless they are born again.™

"How can sormeons be born when they are old?™ Nicodemus adked. “Surely
they cannot enter a second time Into thelr mother's womb to be born!®
$lesus answered, “Very truly 1 tell you, no one can enter the kingdom of
God unless they are born of water and the Spirdt. #Flesh gives birth to flesh,
but the Splrir? gives birth to spirit. "You should not be surprised at my saying,
"You' must be borm again,’ #FThe wind blows wherever it pleases You hear i1
sound, but you cannot tell where it comes from or where it s going. So it ls
with everyene borm of the Spirit™!

*“How can this be!” Nicodemus asked

W=You are lsrael’s teacher,” sald Jesus, "and do you not understand these
things? "Very truly I tell you, we speak of what we know, and we testily to
what we have seen, but still you people do not accept our testimorny, U1 have
*IF Pralmsded  *2F Ovinkiw 7 The Greek for agals also means from above; also
inversez Yo Orimdspict  *7 The Greek fi plural. '8 The Groek for Spirit is the
s a8 that lor wimd,

JOHM 3:12

[ Baptisim continuwed

#ing.” Then he added, that they
would “receive the giit of the Holy
Spiri” [Acts 2:38], This s the call 10
respond ta the gespel, Wentily with
Josus the Matiah aid fecaive tha
blessings of forgiveness and the
SpitiL

This pattere of Immediately
responding 1o the gospel with
baptism contirues Throughout
th book of Acis: the Samaritans
18:12], the suruch [3-32] and Saul
%180 In Acts 10=11, the first Gen-
liles bocome Laliovers m Jesus
This is & huge cross-cubiural move,
and God uses an ahgel, a ision and
& drarmatss outpour ing of his Sphrit
19 conwince thi apasties thal God
wanis the Gantdas to Le part of ks
family. So Poter concludes that no
oed should prevent them from Tee-
ing baptzed with water. They ha've
received the Holy Spinit judl as we
[ow ] hawa™ [10:-47], 2ned thay wora
L prized immadiately. In Aots, ba p-
s is the immadiate, obsonabis
responss to the gespel that danti-
fiees baliovers with Jasus.
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| JOHN |

This letter is anonymous; however, early tradition identifies the author as
John, the son of Zebedee, who was one of Jesus’ apostles and the author of
the fourth Gospel First John has several themes in common with the Gospel
of John—light, darkness_ love, life, truth and many more. Additionally, the
letter highlights the concept of eyewitness testimany that features in the
Gospel These shared traits point toward a commen source, someonewho
walked with Jesus, the apastle John.

Iri this letter, John makes strong and sometimes seemingly contradictory
staternants—many of which raise guestions for readers. For example, John
writes, "Aryane who loves their brother and sister lives in the light, and there
is nathing in them to make thern sturnble” 12:10]. However, he also says, "If we
claim to be without sin, we deceive ourselves and the truth is not in us™ [1:8].
These two strong statements land many others] stand in tension with one
another. How are we beyond stumbling [2:10] but still in need of confession
for sins [1:917 Interpreting John's strang statements well alleviates some of
the difficulty, and yet the message remains: God's childrer, walk in the light;
darkness has no place with them (1:5-71. John presents the people of God as
a family. and he addresses his implied audience as "children” —those loved
but in need of instructior.. Some have literally read this book as 2 sort of tract
sent to a community of house churches struggling to stey united

Ir this letter, John says things that make the Christian life seem im possible.
Statements like "The one who does what is sinful is of the devil” (1Jn 3:8] and
“nyene wha does not do what is right is not God's child™ [3:10] make it sound
like Christians must Live a perfect live—or something close 1o it But Jahn's
way of describing the genuine Christian lfe is typically Jewish [see the book of
Proverbs, for instance), where spiritual truths are expressed in biraries that
appear, at times, to be hyperbolic. Light and darkness, rightesusness and sin,
love and hate, The peint is that Christians belong te the former categories,
not the atter, And our general pattern of life is one of rightecusness, not el
But this doesn’t meanwe don't sometimes act in ways that reflect darkness,
which is why genuine Christians confess their sin, rather than deny that they
sin. We are children of the light. This does not mean we are perfect. It means
that light/rightecusness/love are the patterns of life that genwine Christians
follow. John's first epistle is like an extended meditation on James's femous
line that “faith by itself, if it is not accomparnied by action, is dead” [Jas 2:17],
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